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Azaan 

pl aN ST a 

pS al ST at 
Allaah is the Greatest, Allaah is the Greatest 
Allaah is the Greatest, Allaah is the Greatest 


a YY a) Y of agai 
NY AY of agai 


I testify that there is no deity but Allaah 
I testify that there is no deity but Allaah 


ais\ Soy dere vi Agi 


ais\ | gy Lorre ol Agi 
I testify that Muhammad is the Rasul-Messenger of Allaah 
I testify that Muhammad is the Rasul-Messenger of Allaah 


b glad} St ie 
b glvall St ie 
Come to Salaah (Prayer) 
Come to Salaah (Prayer) 
Come to Success 
Come to Success 
Sl a ST a 
Allaah is the Greatest, Allaah is the Greatest 
a YY ay Y 


There is no deity of worship but Allaah 


Addition in the Fajr Azaan 
eg! ce pe Selva 
eg! ce pe Solvall 

Salaah is better than sleep 
Salaah is better than sleep 


Addition in Iqaamah 
Solve)! culd 45 


Solve)! cold 45 
Salaah has begun 
Salaah has begun 
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Foreword 

Hadhrat Maulana Sa’eed Ahmad Palanpuri 

Senior Lecturer of Hadith at Darul Ulum Deoband 

wed! cary al — 
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The Azaan and Iqaamah called out five times a day is a 
da’wah (call) towards Allaah. According to general 
understanding, it is a special call, i.e. a call to Salaah. 
However, as far as the subject matter (of the Azaan) is 
concerned, it is also a general da’wah, i.e. it is also a 
da’wah to Deen (religion). Allaah | states, 


Croke ye if Bg aio fag lll I) 2S She MG etl Bg 

[YY cad ] 

Whose speech can be better than the one who calls 
(others) towards Allaah (by inviting them towards Islaam 
and good deeds), who (practises what he preaches when 
he also) performs righteous deeds, and (humbly) says, “I 
am from the Muslims (those who submit to Allaah).” 


Indeed, there can never be a better person! Therefore, 
every person should call people towards Allaah. The 
responsibility of calling others towards Deen by means of 
speech and action falls upon every believer considering 
their believing status. The Azaan is one of the best 
methods of this call. The entire call to Deen is included in 
the Azaan, because the foundational belief in Deen is 
Tauheed (oneness of Allaah ) and Risalah (messenger ship 
of Nabi p. The first result of Tauheed is the magnificence 
and greatness of Allaah. Consequently, the Azaan 
commences with the announcement of the greatness of 
Allaah, then Tauheed, and after that the Risalah of Nabi p 
is declared. These two foundational beliefs are collected in 
the Kalima Tayyiba (Pure Word). The Kalima Tayyiba is: 


4) Sgwy dome YI all Y 
There is none worthy of worship but Allaah, and 
Muhammad p is the Rasul-Messenger of Allaah. 


A person becomes a believer upon acceptance of these 
two fundamentals. It then becomes his responsibility to 
follow the Deen that Hadhrat Muhammad p brought from 
Allaah and gave to the people. This is because this Deen is 
from his Creator and Sovereign. There is great detail to 
this Deen, and it is made up of a few parts. The following 
advice was written by Hadhrat Umar | to the governors of 
the various provinces during his khilafah, 


9B ree cytg «dys Ledm Ugele dla Upham pad « Spliall cis Syl pal O! 
(Les hie) aol alge bd 


Indeed, from all your matters, the most important 
according to me is Salaah. The person who guards it and 
is punctual upon it will protect his Deen. And he who 
destroys it will destroy other things to a greater degree.' 


For this reason, the third call after Tauheed and Risalah is 
that of Salaah. After that, the benefit of Salaah is 
explained. And that is, success in this world and the 
hereafter. The benefit that one would attain in the 
hereafter is quite apparent, and the worldly benefit is 
hidden in it. People do not understand this. People are 
under the impression that success in this world is linked to 
wealth. However, if people think carefully, then (they will 
understand) that worldly success is not linked to wealth. It 
is linked to contentment of heart. A person can have great 
wealth, but if he has no contentment of heart, then that 
wealth is nothing. And if a person has enough to fulfil his 


' Mu’atta Imam Malik 


needs or he has nothing at all, but he has contentment of 
heart, then he is the king of kings in both the worlds. 
Contentment of heart is attained through Salaah. The 
reason for this is that the most important purpose of 
Salaah is the remembrance of Allaah. Allaah states, 


551 ab ily 


Without doubt, the Dhikr of Allaah is greatest (greater 
than other forms of worship that are devoid of Allaah’s 
remembrance). 


There is no other way to attain contentment of heart. 
Allaah states, 

Coli Soaks ab Sy I 

Behold! Hearts are contented with the Dhikr of Allaah 
(contentment of the heart is one of the greatest benefits of 
Dhikr, which removes distress and restlessness from the 
heart). 


In summary, the person who has contentment of heart in 
this world is indeed fortunate. This is attained through 
the remembrance of Allaah, and Salaah is the greatest 
and best method of remembering Allaah. For this 
reason, those who desire contentment of heart, come to 
Salaah. From it you will attain this wealth. 


The magnificence and greatness of Allaah is announced 
once again at the end, and this call is completed by 
announcing the oneness of Allaah. A sentence is added to 
the Azaan of Fajr and the Iqaamah, taking the time and 
moments into consideration. It is our misfortune that in 
our non-Arabic societies, because we do not understand 
Arabic, we cannot fathom the importance of this 
announcement. 


Then, this announcement is not only for us. Those who are 
away from Allaah are given the invitation to the 
foundational beliefs of Islaam and its practices five times 
a day. They are made aware of its benefits and blessings. 
It is because of this that this call is very heavy upon 
shaytaan. He runs frantically away from it. 


It is quite apparent that an announcer should be chosen for 
such an important call. It is always the case that according 
to the importance of the duty, the person to carry it out is 
chosen. Also, there are laws and etiquettes for this call. 
There was a need for a book that would discuss the 
laws of Azaan and Iqaamah at length together with 
their proofs. It would also be simple so that people from 
every corner of society can benefit from it. 


I am very happy to know that our honourable brother, 
Maulana Muhammad Amin Palanpuri — teacher at Darul 
Ulum Deoband — has given attention to this, and has 
written a detailed, yet comprehensive book. I have 
thoroughly studied this book. According to my 
understanding, all the laws explained here are correct. 
A detailed reference is provided for every law explained. 
It is also worthy of note that at various places, ahadith 
have been mentioned, by means of this, the enjoyment of 
the book is doubled. There is no book that is so detailed 
and backed by proof in any Islaamic library according 
to my knowledge. Nothing can be said that would be the 
final statement, but we can definitely say that this book is 
a great addition to the Islaamic libraries. May Allaah 
accept this effort of the author and may He make it of 
benefit to the ummah. 


call) ay dl) Lerly SS) ell gle al hey 


Sa’eed Ahmad Palanpuri 

Khadim of Darul Ulum Deoband 

15 Rajab 1408 

(currently the Sheikh-ul-Hadith of Darul Uloom Deoband- 
1431-2010-Translator) 


Author’s Preface 
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Salaah is the most important duty commanded by 
Allaah. It is the best method of attaining closeness to 
Allaah. That is why it is quite apparent as to why those 
matters (Azaan and Iqaamah) that are linked to it are 
referred to as a symbol of Deen. Only the person who has 
taqwa and restraint will honour and respect it. 


clit 5585 Se WEB ally pad phd 345 

Whoever honours (sincerely) the landmarks (distinctive 
signs) of (the Deen of) Allaah (which are unique to 
Islaam), then this (respect) is because of the Taqwa of 
hearts (respect for these landmarks denotes Taqwa in a 
person’s heart). [Surah Hajj 22:32] 


Due to ignorance of the reality, importance, greatness and 
virtue of this symbol (of Deen), it is understood to be the 
work of downtrodden people. Azaan is also understood to 
be just a call to Salaah, whereas it is a heavenly 
proclamation and an eloquent and effective invitation of 
Deen which is announced from every MMasjid five times 
a day. This is done so that Muslims do not fall prey to the 
non-Muslims invitations thereby ruining their end. This 
importance of Azaan demands that our Muezzin be 
knowledgeable and virtuous, have a sweet voice and be 
religiously reliable. Today, however, the Muezzins that 
are employed are generally unaware of the importance and 
virtue of Azaan and Iqaamah. There was a need for a book 
which would be specifically directed at the Muezzins and 


Mutawallis, and generally to all Muslims about the reality, 
importance, greatness and virtue of Azaan. 


The books available on this subject are not 
comprehensive. Some only discuss the virtues, while the 
laws are left. For this reason, the author took the name of 
Allaah and compiled this book. The following points were 
considered in compiling this book: 

1. After explaining the reality, importance, virtues 
and blessings of Azaan and Iqaamah, all the 
etiquettes and laws as well as the customs and 
innovations related to the Azaan have been 
discussed. Effort has been made to collect all that 
is necessary and important. 

2. Not just the references, but the texts of the various 
laws have been provided. Translation of these texts 
have been provided where necessary. This is more 
contenting for the reader. 

3. After mentioning the fighi texts, the ahadith from 
which the jurists have drawn the ruling has been 
quoted. This is so that the source of the ruling is 
known and the reader will also benefit from the 
blessings of the ahadith. 

4. The laws concerning which difference of opinion 
exists have been explained simply. The view that 
is most balanced has been chosen. Proof of it is 
provided that even those who are not well-read 
will be able to understand the reality of the law. 

5. A speciality of this book is that upon compilation, 
it was presented to a famous personality in the 
scholarly world. Namely, the head lecturer of 
hadith at Darul Ulum Deoband, Maulana Sa’eed 
Ahmad Palanpuri. Not only did he correct the 
rulings, he corrected the calligraphy too. May 
Allaah reward him abundantly. 


May Allaah make this book a means of correction and 
success for all and may He make it a means of salvation 
for the author. Amin. 


Muhammad Amin Palanpuri 
Khadim of Darul Ulum Deoband 
15 Rajab 1408 


The History of Azaan and Iqaamah 
wd! orl ait _ 


When Rasulullaah p and the Sahabah y migrated from 
Makkah Mukarramah and settled down in Madinah 
Munawwarah and they began performing Salaah in 
congregation, then the need arose to decide on a special 
method of calling everybody once the time of Salaah drew 
near. This was so that everyone could be part of the 
congregation and no one could be deprived of the reward 
of performing Salaah in congregation. 


Accordingly, Rasulullaah p gathered the people for 
consultation with them regarding this. Someone said that a 
flag should be raised. This would serve as a sign. Once 
people would look at it, they would inform others. 
Another person said that a fire should be lit on a high 
place. Someone else said that a horn should be used just 
as the Jews use it in their synagogues. Another person 
gave the opinion that a bell like that of the Christians 
could be used. However, Rasulullaah p did not express his 
liking for any of these methods. In fact, he rejected some 
of these proposals on the basis of them being the ways 
of the non-Muslims. 


At the end of the meeting, Hadhrat Umar ] presented the 
opinion that a person should go about in the streets calling 


the people once the time of Salaah came. The person 
should call using the following words, 


asl 8 gluall 


Salaah is going to begin 


Nabi p liked this method and chose Hadhrat Bilal ] for 
this task. For some reason or the other, this method could 
not be implemented immediately. However, the worry that 
Nabi p had over this matter made many other Sahabah y 
concerned as well. 


Consequently, Hadhrat Umar ] was the first to see a 
dream with regards to this matter at hand, but he did not 
tell of this to Nabi p for some reason. This was until 
Abdullaah bin Zayd bin Abd Rabbihi | saw a dream with 
regards to the Azaan. The moment his eyes opened at the 
time of Tahajjud, he presented himself before Rasulullaah 
p and explained his dream. Nabi p said, “Allaah willing, 
this dream is true and it is from Allaah.” 


All the Sahabah that were in the Masjid at that time as 
well as those who stayed near the Masjid gathered. 
Among them was Hadhrat Umar ] who saw a similar 
dream twenty days earlier. Once Hadhrat Abdullaah ] 
preceded him, he did not like to tell of his dream in that 
very same gathering. He thought to himself that Hadhrat 
Abdullaah ] should not assume that I wish to snatch his 
virtue away. Hadhrat Abdullaah ] was ill when he saw the 
dream. His voice was very soft too. For this reason, Nabi 
p told him to stand with Hadhrat Bilal ] at the time of Fajr 
and teach him the words of Azaan so that he could call 
them out in a loud voice, for he had a loud voice. After 
this, everyone dispersed. 


Once the time of Fajr entered, then according to the order 
of Rasulullaah p, Hadhrat Bilal | began calling out the 
Azaan. When the voice of Hadhrat Bilal | echoed in the 
stillness of the night and in the cover of the mountains, 
then an electric atmosphere came about. Ecstasy overcame 
Hadhrat Umar ]. He immediately came before Nabi p, 


dragging his cloak. He said, “By the being who has sent 
you with the true Deen, I have seen the same dream like 
that of Abdullaah.” Nabi p replied, “All praise be to 
Allaah, but why did you not mention your dream when 
Abdullaah explained his?” Hadhrat Umar | said, “O 
Rasul-messenger of Allaah, Abdullaah surpassed and 
attained this virtue. That is why I felt ashamed to explain 
my dream.” 


From that day onwards, this system of Azaan was 
established. Up until today it stands as a special sign of 
Islaam and the Muslims. Read the narrations below that 
explain of this. 


Hadhrat Abdullaah bin Umar | says that once the Muslims 
came to Madinah (after Hijrah), they used to gather by 
assumption. No one used to call for Salaah. The Muslims 
therefore consulted concerning this. Someone said, “A 
bell like that of the Christians should be made.” Another 
person said that something like the horn of the Jews 
should be made. Finally, Hadhrat Umar | said, “Why ca 
not a person be sent to call everyone?” Upon. this, 
Rasulullaah p said, “O Bilal! Be ready and call for 
Salaah.” 


Abu Umayr — the son of Hadhrat Anas ) - narrates from 
one of his paternal uncles who was an Ansari, “When 
Nabi p was concerned over how should the people be 
gathered for Salaah, and what method should be adopted, 
then some people said that a flag should be raised aloft. 
Once people see it, they will inform everyone else. 
Rasulullaah p did not like this opinion. The narrator 
explains that mention of the horn of the Jews was also 


* Mishkaat vol.1 p.64 


made before Rasulullaah p. Rasulullaah p said, “That 
belongs to the Jews and it is their way.” He therefore did 
not like this method. Then mention of the bell? was made. 
Rasulullaah p said, “That is the way of the Christians and 
it belongs to them.” The gathering ended upon this and 
everyone dispersed. 


Hadhrat Abdullaah bin Zayd bin Abdi Rabbihi also went 
away. However, the great concern of Rasulullaah p also 
made him very worried. After a few days Abdullaah saw 
the dream about Azaan. Early that morning he came to 
Rasulullaah p and explained, “O Rasul-messenger of 
Allaah, in a state of being half asleep somebody came to 
me and mentioned the Azaan. 


The narrator says that Hadhrat Umar bin Khattab ] also 
saw a similar dream before him (Abdullaah bin Zayd). He 
(Umar |) however kept silent about it for about twenty 
days. He (Umar |) then told Rasulullaah p of it. 
Rasulullaah p asked Umar |, “Why did you not tell me 
before?” Hadhrat Umar ] said, “Because Abdullaah 
surpassed me, that is why I felt ashamed.’ 


A Detailed Answer 


Muhammad — the son of Abdullaah bin Zayd — said that 
my father explained to me the following, “When 
Rasulullaah p gave the order that a bell should be made so 
that by means of it the call to Salaah can be made, then, a 
person who had a bell came in front of me (in a dream). I 
asked him, “O servant of Allaah! Are you selling this 


> The original word refers to a drum. Due to the fact that the 
Christians use a bell, it has been translated as bell here. 
* Abu Dawud vol.1 p.71 


bell?” He said, “What will you do with it?” I said, “We 
will sound it in order to gather people for Salaah.” He 
said, “Shall I not show you something better than the bell 
for this purpose?” I said, “Definitely, tell me.” He said, 
“You should say, 


oY aL Of agal  abi AY of agai ST abt ST ati ST abt Si abi 
ce cm Bgl de ce 6 dbl Sguy dares Of Agni ¢ all Jgwy dares of aga 


Hadhrat Abdullaah says that this person moved away from 
me after teaching the words of Azaan. After a little while 
he said, “When you commence the Salaah then say the 
Iqaamah.” 


Hadhrat Abdullaah says, “The moment morning arrived, I 
presented myself before Rasulullaah p and told him all 
that I saw in the dream. Rasulullaah p said, “Allaah 
willing, this dream is true.” (He ordered me to) stand with 
Bilal | and teach him the words that you heard in the 
dream, and he should say these words aloud. This is 
because his voice is louder than yours. I subsequently 
stood with Bilal | and taught him the words while he 
called them out (as the Azaan). 


Hadhrat Abdullaah says that upon hearing the Azaan, 
Hadhrat Umar | came hurriedly out of his home, dragging 
his cloak and said to Rasulullaah p, “By the being who has 
sent you with the true Deen, I have seen the same dream 
like that of Abdullaah.” Rasulullaah p said, “All praise is 
for Allaah.”° 


> Abu Dawud vol.1 p.72 


Note: Some narrations explain that Hadhrat Abu Bakr | 
and other Sahabah y saw dreams pertaining to the Azaan. 
These narrations, however, are not established according 
to the hadith scholars.° 


The Legitimacy of Azaan in the light of the Order of 
Nabi p and the Qur’an 


The legitimacy and permissibility of Azaan is not only 
proven through a dream. This is because the dream of 
anyone besides a Rasul-Nabi-messenger does not stand 
as indisputable proof. The legitimacy of Azaan and 
Iqaamah is first and foremost established through the 
approval of Rasulullaah p and his subsequent order. The 
Qur’an then ratified this in the following verse: 


alli $3 Ji Wjactd adel as Ge BMA Goagh UH IgaT Guill UT 
The following is explained in Ma’arif us Sunan: 


gheall ol OG gd «blew bby Y olny ale dil he cll ph foal! os 


cred Byles) ghee my SI wept gee JB co dicts op dy fill 8 
(Youn 


The action of Azaan is established through the order of 
Nabi p, not only through the dream of the Sahabi. The 
Qur’an then ratified the order of Rasulullaah p. So, in 
essence, the legitimacy of Azaan is proven through the 
Qur’an.’ 


The Comprehensiveness of the Azaan and Iqaamah 


° Fath al Bari vol.2 p.78, Ma’arif us Sunan vol.2 p.169 
7 Ma’arif us Sunan vol.2 p.169 


Outwardly, the Azaan and Iqaamah is an announcement 
and invitation to Salaah. However, Allaah inspired such 
words (for this call) that encapsulate the soul of Islaam 
and the foundational principles of Deen. The being and 
qualities of Allaah is the most important of all Islaamic 
teachings. There can be no better words than ‘Allaah is the 
greatest, Allaah is the greatest’ to announce this Islaamic 
viewpoint. After that comes the aspect of Tauheed. There 
can be no words better than ‘I testify that there is no deity 
but Allaah’ as far as brevity and effect is concerned. After 
this reality has been clarified that there is no deity but 
Allaah, then the question arises, what path should we 
adopt in order to reach Allaah? There can be no better 
words to reply to this other than ‘I testify that Muhammad 
(p) is the Rasul-messenger of Allaah’. After this, the call 
to Salaah is given by means of ‘Come to Salaah’ which is 
the best method of worshipping Allaah and connecting 
oneself to him. Then, by means of ‘Come to success’ it is 
announced that this path is the one of success. Those that 
choose another path will not be successful. This sentence 
contains the belief of the hereafter. It is done with such 
words that not only does one come to know of the belief 
of the hereafter, but it becomes the most important and 
most thought provoking aspect of a person’s life. In the 
end, it is once again announced that greatness and majesty 
belongs only to Allaah. He is the true deity, without any 
partner. People should therefore make His pleasure their 
objective. 


Ponder, how has the words of Azaan encapsulated all the 
foundational principles of Deen? What a comprehensive 
invitation! What an enlivening, effective call! It is as 
though this eloquent and heart rending invitation is given 
five times a day from every Masjid, so that people do not 


fall prey to invitations of the non-Muslims and destroy 
their end.® 


The Virtues of Azaan, Iqaamah and the Muezzin 


Many ahadith explain the virtues of Azaan, Iqaamah and 
the Muezzin. We present a few below: 


(1) Hadhrat Abu Hurayrah ] narrates that Rasulullaah p 
said, “When the Azaan is called out, then shaytaan turns 
on his heels and runs away while passing wind. He runs to 
such a distance from which he cannot hear the Azaan. 
When the Azaan is completed, he returns. When the 
Iqaamah is called out, he runs away. When the Iqaamah is 
completed, he returns. He whispers in the hearts of men, 
saying, ‘think of this, this of that’, such things that men do 
not remember. He does this to such an extent that people 
do not remember how many rak’ahs they have 
performed.” 


(2) Hadhrat Jabir | says that I heard Nabi p saying: 
“When shaytaan hears the call to Salaah (Azaan), then he 


runs away the distance of ‘Rauha’.” The narrator explains 
that Rauha is 36 miles from Madinah.'° 


Commentary: The summary of both these narrations is 
that in reality, Azaan and Iqaamah is the announcement of 
Tauheed and Imaan. Both of these (Tauheed and Imaan) 
are very beloved to Allaah. His servants hurry to the 
Masjid upon hearing the Azaan. These things, however, 
are like shrapnel to shaytaan. He cannot tolerate it. It is for 


* Adapted from Ma’arif ul Hadith vol.3 p.154 
* Mishkaat vol.1 p.64 
'° Mishkaat vol.1 p.66 


this reason that when the Azaan is called, then shaytaan 
runs from there just as a donkey does when it sees a lion. 


(3) It is narrated from Hadhrat Abu Sa’eed Khudri ) that 
Rasulullaah p said, “Wherever the voice of the Muezzin 
reaches, (upto there) all the jinnaat and men and 
everything else that hears the voice of the Muezzin, all of 
them will testify in favour of him on the Day of 
Qiyaamah.”!! 


Commentary: Allaah | has given everything in the 
universe a portion of his recognition. Allaah | says, 


dred Osh Y 55 onldey Geel WY gio Se Os 


When the Muezzin calls out the Azaan, and he announces 
the magnificence and greatness of Allaah, Tauheed and 
risalah, as well as Islaamic teachings, then besides jinn 
and man, all other creations listen and understand. All 
these creations will give testimony in favour of the 
Muezzin that he gave this call. This is indeed a great 
virtue for the Azaan and the Muezzin. 


per eesa feat EUS 85 


(4) Hadhrat Mu’awiya ] says that I heard Rasulullaah p 
saying, 


LI ag ssl wld! Sgbi Ogid gel 


“The Muezzins will have the longest necks on the Day of 
Qiyaamah.””” 


'' Mishkaat vol.1 p.64 
'? Mishkaat vol.1 p.64 


Commentary: The glad-tidings mentioned in this hadith 
will happen this way that on the Day of Qiyaamah, the 
Muezzins will be made to sit upon mounds of musk. Due 
to this, they will be higher than everyone else. 


(5) It is narrated by Hadhrat Abdullaah bin Umar ) that 
Rasulullaah p said, “There will be three types of people 
that will be seated on musk on the Day of Qiyaamah. (1) 
The slave who fulfilled the rights of Allaah as well as 
those of his master, (41) An Imam with whom the people 
are pleased with (on account of his good disposition), (iii) 
The person who called out the Azaan for the five times 
daily Salaah.'? 


(6) Hadhrat Abdullaah bin Abbas | narrates that 
Rasulullaah p said, “Freedom from the fire of hell is 
written for the person who called out the Azaan for seven 
years with the intention of reward.” '* 


Commentary: The secret behind the great virtues 
mentioned in these ahadith is that the Azaan is an 
important symbol of Imaan and Islaam. As far as its 
meaning and sequence is concerned, it is an eloquent and 
comprehensive invitation and call to Islaam. The Muezzin 
is the caller and it is as if he is the caller and proclaimer of 
Allaah. It is sad to note that we have totally forgotten this 
reality today and calling the Azaan has become a lowly 
work. May Allaah forgive us of this great, collective sin, 
and may He grant us the ability to repent and reform.’ 


'’ Mishkaat vol.1 p.65 
'* Mishkaat vol.1 p.65 
'S Ma’arif al Hadith vol.3 


The Blessings of Azaan 


The locality in which the Azaan is called out is saved from 
the punishment of Allaah and calamities for that day. 


Hadhrat Anas ) narrates that Rasulullaah p said, 
(PS) ppd! US wide oo Jory je ail Ql 3 3 031 13) 


“When the Azaan is called out in any locality then Allaah 
saves that locality from His punishment on that day.”'® 


The Different Methods of Azaan 


There are various ways of calling out the Azaan narrated 
in the ahadith. 


(1) Si ai should be called out four times, and all the other 
sentences should be called out once. Lastly, «i wy a) Y 


should be called out once. In this way, the Azaan will 
comprise of fifteen sentences. 


This method is narrated by Hadhrat Abdullaah bin Zayd ). 
The Ahnaf and Hanabila adopt this method of Azaan. 


(2) First, Si ai should be called out four times. Then «gsi 
a Ya) Y of and ati Jgwy teres of agai twice in a low tone. After 


that, ati ¥) ay ¥ of agai and abi Jgwy tore vi agsi should be again 


'© Targhib of Mundhiri vol.1 p.182 


called out in a loud voice. The rest of the sentences should 
be called out twice. Lastly, ai yj 4! Y should be called out 


loudly. In this method, the sentences of Azaan would total 
nineteen. 


This Azaan is referred to as the one of ‘Tarji’’. Imam 
Shafi’i ) favoured this method. The meaning of tarji’ is to 
repeat. This is because Hadhrat Abu Mahdhura | repeated 
AY ALY of gai and abl Jguy tare of agai. The second time he 
said them in a high voice. This is the background of tarji’. 


Hadhrat Abu Mahdhura | explains that Rasulullaah p 
taught me the Azaan himself. He p said, say, 


cv MALY Of agai oath MY of agat OST ath ST at ST abt Si abi 


Rasulullaah p said, say it again, 


OF gaat ¢ all Sq deoree OF agai adh Yay of agai. di WY al Y of agai 
BE cm CUB de cmc Byles le cmc Bplaadl le cm « dl guns teres 
Mat YY St abt ST abt. ea 


(3) First, ,Si «i should be called out twice. Then the 


shahadatayn should be called out twice in a low voice. 
Then the shahadatayn should be called out twice in a high 
voice. The rest of the sentences should be called out twice. 
Lastly, avi YJ a) Y should be called out once. In this way, the 


Azaan would comprise of seventeen sentences, because 


'7 Mishkaat vol.1 p.63 


the initial takbeer is only called out twice. There is also 
tarji’. Imam Malik } prefers this method. 


Hadhrat Abu Mahdhura | narrates that Rasulullaah p 
taught him the following Azaan, 


CY ALY Of agat o bi  ALY of gal ST abt Si ath ST ati St abi 


OF geal ¢ ali Sqy teres OF agol ath My aL Y of agai. di WY al Y of agai 
BE CUB de cmc Byleadl de cmc Bplaadl le cm « dl guy teres 
Sat yy MLD ST abt ST abt 6 oa! 


The Different Methods of Iqaamah 


There are different methods of Iqaamah narrated in the 
ahadith as well. 


(1) First, 51 «i should be called out four times. Then the 
rest of the words of Azaan should be called out twice. 
After OW! le cm , agli c+ 8 should be called out twice. 
Then twice ,Si ai and finally «iy! 4! _Y once. In this way, 


the Iqaamah will comprise of seventeen sentences. This is 
the most virtuous method according to the ahnaaf. 


Hadhrat Abu Mahdhura | narrates that Rasulullaah p 
taught him nineteen sentences of Azaan and seventeen in 
Iqaamah.’” 


'S Muslim vol.1 p.165 
'° Mishkaat vol.1 p.63 


(2) In the start as well as in the end Si ai should be 
called out twice. Also, ashe! cul 43 should be called out 


twice. The rest of the sentences should be called out once. 
In this way, the sentences of Iqaamah would total eleven. 
This method is preferred by Imam Shafi’i ) and Imam 
Ahmad J. It is explained in the detailed answer of Hadhrat 
Abdullaah bin Zayd | (quoted from Abu Dawud) that the 
angels said that when you commence Salaah then say, 


ee cm 6 al Sg domes Of agai co abi YW AY Of agai st ath st abi 
54 i SH ac Byball Calb AB c Splat) Col WB CW dle Cm « Sgheall 
aii YY 


(3) In the start and the end ,si «i should be called out 
twice. All the other sentences should be called out once. 
Even dsbe)! cus 43 should be called out once. In this way, 


the sentences would total ten. This method has been 
adopted by Imam Malik J. Hadhrat Anas | narrates: 


BY yey ONT aden oF Je yi 


Hadhrat Bilal ] was commanded to say the Azaan in even 
number and the Iqaamah in an odd number.” 


Imam Malik } has deduced from this narration in this way 
that when Hadhrat Bilal ] was commanded to say the 
words of Iqaamah once, then dsL2)! cl 43 was also referred 
to. This was the practice of the people of Madinah in the 
time of Imam Malik J as well. And this practice of the 
people of Madinah is a proof of shari’ah according to 


°° Muslim vol.1 p.164 


Imam Malik ). However, Allamah Ibn al Qayyim|) says 
that to say Sle! cul 43 just once is not established from 


Rasulullaah p. Allamah Ibn Abdul Barr Maliki J says that 
in every condition és)! 8 43 should be said twice. 


The Best Method of Azaan and Iqaamah 


There is no doubt in the fact that all the various methods 
of Azaan and Iqaamah that are narrated in the ahadith are 
all authentic. The only difference of opinion is with 
regards to which one is most virtuous. Shah Waliullaah 
Dehlawi J states most beautifully with regards to this, 


PS BLS IIS. OTH GS piS igi cus 


According to me, the different methods of Azaan and 
Iqaamah are like the various modes of recitation of the 
Qur’an. All of them are sufficient.” 


According to the Ahnaaf, the first of the above- 
mentioned methods (totalling fifteen sentences) is the 
most preferred and virtuous. The reason for this is 
that Hadhrat Bilal ) continued calling out the Azaan 
throughout the life of Rasulullaah p. Even after the 
incident of the Abu Mahdhura’s | ‘tarji’’? Azaan, Hadhrat 
Bilal | did not do tarji’. It becomes clear from the detailed 
story of Abu Mahdhura | that the repetition (tarji’) was 
not done as Azaan. Also, the angels taught Hadhrat 
Abdullaah bin Zayd | in the same manner as adopted 
by the Ahnaaf. 


*! Hujjatullah al Baligha vol.1 p.191 


Similarly, the first of the above mentioned methods of 
Iqaamah (totalling seventeen sentences) is most preferred 
and virtuous according to the Ahnaaf. The reason for this 
is that upon return from Hunayn in the eighth year of the 
hijrah, Nabi p taught the Iqaamah to Abu Mahdhura ) in 
this way. As far as the meaning of the following narration 
of Hadhrat Anas | is concerned, 


BY yey ONT addy oF Ide yi 


‘Hadhrat Bilal | was commanded to say the Azaan in even 
number and the Iqaamah in an odd number’” , the Ahnaaf 
state that the sentences of the Azaan should be called out 
in two breaths, and the sentences of Iqaamah should be 
called out in one breath, i.e. ai yy a) ¥ of agai should be 


called out twice in two separate breaths. In Iqaamah, these 
two sentences will be called out in a single breath. It is a 
requirement of Azaan that it is called out with 
‘Tarassul’.”*(slowly) It is a requirement of Iqaamah that it 
be called out with ‘Isra’’.*“(quickly) The reason for this is 
that the objective of Azaan is to inform those who are not 
present and are involved in some activity. The objective of 
Iqaamah is to inform those who are present, i.e. waiting 
for Salaah. Similarly, the ‘takbeer’ called out in the 
beginning of the Azaan is four sentences called out in two 
breaths. This is why it is not counted as four, but as two. 
By means of this explanation, the Azaan_ totalling 
seventeen sentences has been replied to. 


The Detailed Incident of Abu Mahdhura | 


°° Muslim vol.1 p.164 
* Slowly 
** Quickly 


The incident pertaining to the teaching of the Azaan to 
Abu Mahdhura | took place in the eighth year of the 
hijrah, when Rasulullaah p was returning from the battle 
at Hunayn. The details of this incident — that have been 
drawn from various narrations — is very interesting and 
refreshes ones Imaan. It is therefore appropriate to explain 
this incident in detail here. 


Once Rasulullaah p completed the task of conquering 
Makkah, he received news that a number of polytheist 
tribes have gathered and are preparing for war against 
Rasulullaah p. Consequently, Rasulullaah p departed for 
Hunayn together with his army. Allaah blessed the 
Muslims with victory. Upon completion of the battle, 
Rasulullaah p stopped over at a place. 


Abu Mahdhura | was a youngster at that time, and he had 
not yet accepted Islaam. He was walking towards Hunayn 
with nine of his friends. He explains, ‘I met Rasulullaah p 
on the path upon his return from Hunayn.’ 


Abu Mahdhura | then narrates that the time for Salaah 
came in and the Muezzin of Rasulullaah p began calling 
out the Azaan. We began to imitate the Muezzin out of 
mock and jeer due to our dislike of Azaan and the 
Muezzin. I imitated the Muezzin in a very loud voice. 
Rasulullaah p heard us and requested for us. We were 
caught and brought before Rasulullaah p. He p asked, 
“Tell me, who among you had the loudest voice?” 


Abu Mahdhura | says that all my friends pointed towards 
me. And they were right. My voice was the loudest. Nabi 
p left the rest of them, stopped me and said, “Stand up and 
call out the Azaan.” 


Abu Mahdhura | says that my condition was such that 
there was nothing more hateful to me than Rasulullaah p 
and the Azaan which he commanded me to call out. 
However, I was forced. Helplessly, I stood up to carry out 
his order. 


Rasulullaah p himself instructed the words of Azaan to 
me. He p said, “Say ,St ati ,si ai.” I said these words very 
loudly. Then, when I was instructed to say the words of 
Tauheed and Risalah, because I was forced I said it, but 
softly. Rasulullaah p made me say these words a second 
time. At that moment, the condition of my heart changed. 
Subsequently, I said it very loudly. Then, till the end of 
the Azaan, Rasulullaah p instructed me, and I continued to 
say them. 


Once I completed the Azaan, Rasulullaah p handed over 
to me a basket that had some silver in it. He placed his 
hand on the front portion of my head, and on my face, my 
chest, heart and liver, until below my navel did he caress 
me. He made the following du’a, 


Eble al Syby ¢ Lhd atl Inu 


May Allaah bless you within, and may He bless you, i.e. 
May He bless you with internal and external blessings. 


He p made this du’a thrice. By means of this du’a and 
touch of Nabi p, the curse of kufr and hatred left my heart. 
I was blessed with Imaan and love, and I accepted Islaam. 
Rasulullaah p told me that if you come with me, I will 
make you the muazzin of Makkah. I went along, and Nabi 
p made me the Muezzin of Masjid al Haraam. 


It is easy to understand from the details of this incident 
that Nabi p made Abu Mahdhura | say the words of 
shahadah repeatedly in order to finish off any hatred for 
Imaan from his heart, and to engender love for Imaan as 
well. It did happen so. This repetition was the cause of his 
(Abu Mahdhura’s | Imaan). It was the special trait of the 
Sahabah y that they remembered the cause of their Imaan. 
They made it part of their lives. It is for this reason that 
when Abu Mahdhura | began to call out the Azaan in 
Makkah, he continued to make ‘tarji’’. The other 
Sahabah y did not rebuke him because this was his 
special action. His children continued this practise of 
their father’s. 


It is explained in the details of this incident that Abu 
Mahdhura ) did not trim the hair on his head that was 
touched by Rasulullaah p. This was due to the fact that it 
was also the cause of his Imaan. 


In summary, tarji? was the special action of Abu 
Mahdhura |. If tarji’ was done as part of Azaan then after 
teaching it to Abu Mahdhura |, Nabi p would have taught 
it to his own Muezzin, Hadhrat Bilal if However, no 
narration proves that Hadhrat Bilal | made tarji’. Hadhrat 
Bilal | continued to call out the Azaan throughout the life 
of Rasulullaah p without tarji’. It has therefore been 
proven that tarji? was not done with the objective of 
Azaan. 


The Addition in the Azaan of Fajr 


It is Mustahab to say agJ! gy > dglall after cw! Je we in 
the Azaan of Fajr. This is because it is the time of sleep 


and neglect. The following is explained in Durr e 
Mukhtaar, 


Al ag Bg BY cco agill ge pet Splaall pail O13) COE Hay Li I ylig 
VLU. 


These words were not originally part of the Azaan. They 
were prescribed in this way that on one occasion, Hadhrat 
Bilal | came to inform Rasulullaah p of the time of Salaah 
in the morning. He found Nabi p sleeping. Hadhrat Bilal ] 
said twice, 


14 Suny Ly agll oe pae® B glaall 
Salaah is better than sleep O Rasul-Messenger of Allaah! 


Nabi p’s eyes opened, and he said, 


ALINOY Sloat 55°. SbISi 8 aber! | UDG U Me Geel Le 


How good these words are, O Bilal! Add them to your 
Azaan.”° 


After this incident Hadhrat Bilal | began calling these 
words out in the Azaan of Fajr. Then, in the eighth year of 
the hijrah, when Rasulullaah p taught the Azaan to Abu 
Mahdhurah ie then he also instructed him with these 
words. He p said, 


54 Alc gpl ye go Sglall « ag ge po Sglall : OB meal Sple OW oF 
\ VY silo gi. iM ALY. ST abi 


°° Kanz ul Ummaal vol.8 p.357 


If it is the Fajr Salaah, then say, ‘Salaah is better than 
sleep, Salaah is better than sleep. Allaah is the Greatest, 
Allaah is the Greatest. There is none worthy of worship 
but Allaah.”° 


It is not permissible to add these words to any Azaan 
besides the Azaan of Fajr. Prohibition of this is mentioned 
in the ahadith. Hadhrat Bilal | says that Rasulullaah p 
commanded me, 


VIN BgSee . pail Sgle BW Slgball oy sed ob cng Y 


Do not remind in any Azaan besides the Azaan of Fajr, i.e. 
do not add the words ‘Salaah is better than sleep’.”’ 


Azaan was not prescribed in Makkah, It was 
prescribed in Madinah 


It is established from authentic narrations that Azaan was 
prescribed in Madinah Tayyibah after the hiyrah. 
However, we come to know from some weak narrations 
that Azaan was prescribed before hijrah in Makkah 
Mukarramah. According to the research scholars, all these 
types of narrations are not proven. The following is 
explained in Shaami, 


‘Hafiz Ibn Hajar ) writes in his commentary of Bukhari 
that ‘There are some narrations from which we come to 
know that Azaan was prescribed in Makkah before the 
hijrah. For example, the narration of Tabrani in which it is 
stated that Nabi p was taken on mi’raj. Then Allaah sent 


°° Abu Dawud vol.1 p.72 
*7 Mishkaat vol.1 p.63 


revelation of the Azaan to him. He p took it back with him 
and taught the Azaan to Hadhrat Bilal ].’ There is another 
narration of Dar Qutni (only) in which Hadhrat Anas ] 
narrates that Jibril b gave the order of Azaan to Nabi p 
when Salaah became obligatory. Bazzaar and other books 
contain the statement of Hadhrat Ali | that when Allaah | 
intended to teach the Azaan to His Rasul-messenger then 
Jibril » came to him with the Buraag, Nabi p mounted the 
Buraaq and said the Azaan. Hadhrat Jibril vb took the hand 
of Rasulullaah p and Rasulullaah p made the mamat of all 
those in the heavens. However the truth is that none of 
these narrations are proven.’”® 


The Laws of Azaan and Iqaamah 
The Legal Status of Azaan and Iqaamah 


It is Sunnah mu’akkadah to call out the Azaan for the five 
times daily Salaah. Similarly, it is Sunnah mu’akkadah to 
call out the two azans and one Iqaamah for Jumu’ah. It is 
not Sunnah to call out the Azaan for any other Salaah, i.e. 
it is against the Sunnah to call out the Azaan for Janazah 
Salaah, Witr Salaah, Eid Salaah, Salaat al Kusoof and 
Salaat al Khusoof, Salaat ut Tasbih, Salaat ul Haajah, 
Salaah for Istikhaara, Tahiyyatul Wudhu, Tahiyyatul 
Masjid, Salaat ul Istisqaa, Taraweeh, Tahajjud, Ishraaq, 
Chaasht, Awwabeen and other Sunan and Nawafil 
Salaahs. 


The following is explained in Hidaayah, 


VAM + Alte. sigtod) QA Lage Yc daerlly peared! Ci gla daw 1S! 


*8 Shaami vol.1 p.257 


Azaan is Sunnah for the five times daily Salaah. It is not 
Sunnah for any other Salaah. This method has come 
down from the era of Rasulullaah p. (This is called 
‘tawaatur in action’)” 


The following is explained in Durr e Mukhtaar, 


\ FOV cole. Wail cues Wyo morell 2 pi BUSGe di gry 


Azaan is Sunnah mu’akkadah for the five times daily 
Salaah. It is not Sunnah for any other Salaah.*° 


It is explained in Maraaqi al Falaah, 


« djlerg ¢ slowly ¢ As 03% 8 ¢ daoon! gery ¢ we BAS§0 dew LoS 14S 
V0 csolarb . si9g 


Similarly, Iqaamah is Sunnah mu’akkadah for the fardh 
Salaahs. Azaan is not called out for Jumu’ah is included in 
the Faraa’idh. Eid, listisqaa, Janazah and Witr. 


Note: Azaan and Iqaamah is not Sunnah mu’akkadah upon 
every person. It is Sunnah mu’akkadah alal kifaayah. So, 
if one person from the town or one person from the village 
calls out the Azaan, then the Sunnah will be considered to 
be done on behalf of the entire town or village. The 
following is explained in Shaami, 


ONS 3) 6 LUIS pug dot JS ge gb daw IT ginal Nig AUST le So ood gly 
\ YOV als. LAS ull 


* Hidaayah vol.1 p.70 
°° Shaami vol.1 p.257 


If this was not the meaning of Sunnah kifaayah, then it 
would have been Sunnah upon everyone to call out the 
Azaan. However, this is not the case. Because the Azaan 
of the locality suffices for everyone.”: 


When is Azaan Sunnah Mu’akkadah upon the people 
of every locality? 


If the Azaan of one locality cannot be heard in the next 
locality, then it will be Sunnah mu’akkadah upon every 
locality to call out the Azaan. Shaami explains thus, 


we OLD 6 git Laing Cel Hoes ye gly OISN Iprow does IS ai of atbtiy 
\ VOV cold . Ipromy 


It is apparent that all the people of the locality hear the 
Azaan. If it is the Azaan of another locality, then this 
Sunnah falls off them. And if they do not hear, then this 
Sunnah does not fall of them.” 


To refer to the first Azaan of Jumu’ah as Bid’ah 


It is not correct to call the first Azaan of Jumu’ah ‘Bid’ah 
Uthmani’’, However, it is Sunnah Uthmani. Hadhrat 


*! Shaami vol.1 p.257 

*° Shaami vol.1 p.257 

*? ‘This type of nonsensical talk is that of the Ahl e Hadith (Ghayr 
Mugallideen). Ahl e Hadith are those who do not accept the consensus 
of the Sahabah y as a proof of Shari’ah. They only accept the Qur’an 
and Hadith. The Ahl e Qur’an only accept the Qur’an as proof, not the 
Hadith. In the same way, the Ahl e Hadith do not accept that which is 
lower than hadith, i.e. the consensus of the Sahabah wy. Consequently, 
the Ahl e Hadith do not accept the first Azaan of Jumu’ah that was 
begun in the era of Hadhrat Uthman ], and all the Sahabah y 
consented to it. They call it Bid’ah Uthmani. These people call the 


Uthman | introduced this Azaan with the consultation and 
unanimity of the Sahabah y. This Azaan is also Sunnah 
mu’akkadah just like the Azaan of khutbah. To call it 
bid’ah is incorrect and astray. It is also against the advice 
of Rasulullaah p, because consensus of the Ummah is a 
proof of shari’ah just as Qur’an and Hadith. The 
consensus of the Sahabah y is the highest level of 
consensus. Also, Nabi p said, 


VEITY Bee. cpankgadl Gyll slab! dineg rms @ Khe 


“Hold onto my Sunnah and the Sunnah of my rightly 
guided Khulafaa.”** 


Azaan for Tahajjud 


Azaan is not prescribed for Tahajjud. Hadhrat Ibrahim 
Naka’i J says that Hadhrat ‘Algamah J came with us in 
order to bid us farewell. He heard someone calling out the 
Azaan at night. He said, 


twenty rak’ahs of taraweeh ‘Sunnah umari’, and they reject taraweeh. 
The book ‘Ghayr Mugallideen ka Khulafaa e Raashidin se Ikhtilaaf? 
of Muhammad Palan Haqqani should be studied in this regard. 


Ahl us Sunnah wal Jama’ah are those who accept the consensus of the 
Sahabah y as a proof after the ahadith, i.e. they accept the Sunnah of 
Nabi p and the collective action of the Sahabah w both as proof. 
These people follow the four Imams because they accept the 
Collective action of the Sahabah yw as proof of Shari’ah. This 
propaganda that the Ahl e Hadith are those that practice upon the 
hadith is nothing but show. In reality, the Ahl e Hadith are those 
whom we have explained above. As far as hadith is concerned, the 
entire world practices upon it. — Mufti Sa’eed Ahmad Palanpuri 

* Mishkaat vol.1 p.31 
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This person is going against the ways of the Sahabah vw. If 
he was sleeping, it would be better for him, and when the 
time of Fajr comes, he gives Azaan.*° 


The Azaan that Hadhrat Bilal | used to call out at 
night at the time of sehri in the era of Rasulullaah p, it 
was not for Fajr, nor was it for tahajjud. It was to inform 
the people of the time of sehri in the month of 
Ramadhaan. 


The Masnun Method of Azaan 


The Masnun method of Azaan is that the Muezzin should 
perform wudhu and stand on a high place, facing the 
Qibla. If the Azaan is to be relayed on a loud speaker, then 
there is no need to stand on a high place. Wherever the 
Azaan is to be called out from (that would have it relayed 
over a loud speaker) that is where the Muezzin should 
stand and face the Qibla. He should then place his fingers 
in his ears and call out loudly, _,5i ai Si abi 


He should then pause. Then once again he should call out 
yi ai Si ati, and then pause. Thenaii ¥) 4) ¥ oi agei, and for 


the second time ai Y) 4) Y of agai . abi Sguy teres Of agai should 
then be called out, followed by a second time sm oi gsi 


Al Sgwy, 


* Tahawi vol.1 p.84 


After this, the Muezzin should say while turning his face 
to the right ales! Je «> . He should say again turning his 


face to the right dsb) le z> . Then he should say while 
turning to the left cw! Je > , and then say again while 
turning to the left cW! Je wo. 


He must then face the Qibla once again and say aii ,st ai 
>si. And lastly, «i ¥1 4! Y . He should pause after every 


sentence for that amount of time that it takes to say that 
particular sentence, or at least for that amount of time that 
would allow a person to reply. 


In the Fajr Azaan, as4! cy . ashes! should be said after ¢> 
ca! le. Once again esd! py» > dglel! should be said, ie. 
twice. Then Si ai Si ati and ai yay. 


The Masnun Method of Iqaamah 


The Masnun method of Iqaamah is that a person should 
place a saakin at the end of every letter whether he is 
joining (wasl) or stopping (waqf). He will call out si ai 
four times in a single breath. And then keep silent. Then 
aii Ya! Y of agai twice. And keep silent. Then ss ci agai 
aii Jgwy twice. And then keep silent. Then asbei Je co 
twice. Then cw! Je c= twice. Then dso)! co 43 in a single 
breath. Pause for another breath and say 4sle)i co «3 again. 
Then ,si «ti_,.Si «ti in a single breath. With the last breath ¥ 


ai Ya), It is explained in Bada’i us Sana’i, 


Ugheres fc AWB YT rol” yet cad Vgc AS GIS roll” Gee ands OF Ugneg 
VV ED aitad ity. Moly LOIS 


Pause with silence should be done between every two 
sentences of the Azaan. Pause should not be done between 
every two sentences of the Iqaamah, they should be made 
a single sentence.*° 


Hadhrat Jabir | narrates that Rasulullaah p said to Hadhrat 
Bilal |, 


NUT VY BS. yee CueBi 1Bty ¢ feo ed Cast 131 


“When you call out the Azaan then call it out slowly (take 
a breath after every sentence, and call it out while 
stretching the words), and when you call out the Iqaamah, 
then call it out quickly (do not take a new breath after 


every sentence and do not stretch the words)”.*” 


To say the Iqaamah in one or two breaths is against 
the Sunnah 


It has become customary to call out the Iqaamah in one, 
two or three breaths. This is incorrect and against the 
Sunnah. The following is explained in the hadith, 


BY Sgeg OY) dts oF Ide yi 


Hadhrat Bilal | was commanded to say the similar words 
of Azaan separately in two breaths, and the similar words 
of Iqaamah in one breath. We come to know from this 
hadith that the most a person can say in one breath is a 


*° Bada’i us Sana’i vol.1 p.149 
*7 Mishkaat vol.1 p.63 


single sentence twice. It is against the Shari’ah to call out 
half or the entire Iqaamah in a single breath. Caution in 
this regard is absolutely necessary.*® 


To leave out Tarassul and Hadr 


It is masnun to call out the Azaan with tarassul, i.e. to 
stretch the words and to stop after each sentence. To 
leave it out is Makruh. It is preferable (Mustahab) to 
repeat the Azaan in this case. 


Similarly, to call out the Iqaamah with Hadr is 
masnun, i.e. not to stretch the words and not to stop in 
between. If Hadr was left out in Iqaamah it is not 
Mustahab to repeat the Azaan, because to repeat the 
Iqaamah is not proven. It is explained in Durr e Mukhtaar, 


Med dry (SB py Aiabe] ily « AS OSay 6 etl JS et BE 4 Jory 
VOY V 6 le. eel 2b te od Joos old 


To call out the Azaan from a high place 


Azaan has been prescribed to inform people of Salaah. For 
this reason, it is Sunnah that it be called out from a high 
place. 


VVOV ole. Sle argo 5 O1SNI ceny 
The following narration is quoted in Abu Dawud, 


SH OSS. dread Sg Cer Sgbl ye tet OI CNB sled co oye ai yl ge 
VLIVY s§la gi . ped ale 5% 


SPIN IA dgall cb Egerelly Spear otal JS gam LEY Sy 


A sahabiyyah from Banu Najjaar says, “My house was the 
highest from among the homes closest to the Masjid. So 
Bilal | used to call out the Azaan of Fajr from there.” 


This ruling is for a Masjid and for the Azaan of the 
locality. It is not necessary to call out the Azaan from a 
high place if one wishes to call out the Azaan for himself 
or for those who are already present. 


Yai UIE Gy pole delerd gf anid O51 ye bol © pull Ob pe 3 Ne i alblly 
VOLVO cote . detest ada Stl OSS 


The Zaahir (apparent) is that this applies to the Muezzin of 
a locality. As for the person who is calling out the Azaan 
for himself or for a group of people that are present, then 
it is apparent that it is not Sunnah to call out the Azaan 
from a high place because there is no need to do so.*° 


To call out the Azaan using a loud speaker 
If the locality is big or spread out, then it is permissible to 
use a loud speaker in order to let the sound of Azaan be 


carried far off. It is explained in Kifayatul Mufti, 


‘It is permissible to put a loud speaker on the minaret 
in order to carry the sound of Azaan far off.’ 


To be purified when calling out the Azaan 


» Abu Dawud vol.1 p.77 
“° Shaami vol.1 p.258 
“' Kifaayatul Mufti vol.3 p.13 


A person should be free from both, major and minor 
impurity when calling out the Azaan and Iqaamah. If the 
Muezzin needs to bath, he should do so, and then call out 
the Azaan and Iqaamah. Similarly, if a person is in need of 
wudhu, then he should perform wudhu and then call out 
the Azaan and Iqaamah. Hadhrat Abu Hurayrah ] says, 


eee YY Spall gale Y 


“None but a person that has wudhu should call out the 
Azaan.”*” 


Calling out the Azaan and Iqaamah without being in 
the state of wudhu 


Some jurists are of the view that it is Makruh to call out 
the Azaan and Iqaamah without being in the state of 
wudhu. This is in the light of the above mentioned advice 
of Hadhrat Abu Hurayrah ). The preferred view, however, 
is that it is Makruh to call out the Iqaamah without being 
in the state of wudhu, but it is not Makruh to call out the 
Azaan.”° The following is explained in Durr e Mukhtaar, 


VDI cots. Caadlad dle ail Y Sites dati] 0 Say 


Calling out the Azaan and Iqaamah while in the state 
of Janaabah 


It is Makruh Tahrimi to call out the Azaan in the state of 
Jannabah (in need of a bath). If someone has called out the 
Azaan in the state of Janaabah, then it is Mustahab to 


“ Sunan al Kubra lil Bayhaqi vol.1 p.397 

* The two views can be coincided in this way that not being Makruh 
refers to Makruh Tahrimi or accruing a sin. And Makruh refers to 
Makruh Tanzihi. — Mufti Sa’eed Ahmad Palanpuri 


repeat the Azaan. If a person has called out the Iqaamah in 
the state of Janaabah, then the Iqaamah should not be 
repeated because repetition of Azaan is proven (like in 
Jumu’ ah), but not repetition of Iqaamah. 


cP ON SG Arg peal acelB) Yc LG Cae OlSf slug ¢ drolily Gar Oldi 0 Sy 


VOT UY ale . dyed dal SO) Oi oprlbg (lees 59) Lay SG 099 ¢ dora 


Calling out the Azaan and Iqaamah in the standing 
position 


It is masnun to call out the Azaan and Iqaamah in the 
standing position. The reason for this is because the 
angels that came from the skies called out the Azaan and 
Iqaamah in this way. Hadhrat Wa’il bin Hujr | says, 


cre) IB gag VW OSH Vy c lb gag YW fet! O35 Y Ol Bgine dew a 
es yay eel 6S 


It is necessary and the Sunnah that the Azaan be called out 
while in the state of purity and in the standing position. 


Calling out the Azaan and Iqaamah while seated or 
mounted 


It is Makruh to call out the Azaan and Iqaamah while 
seated or mounted. However, if a person is alone, giving 
Azaan and Iqaamah for himself, then it will not be 
Makruh. It is also Makruh for a person at home to call out 
the Azaan and Iqaamah while mounted. However, a 


“* Sunan al Kubra lil Bayhaqi vol.1 p.392 


traveller who is in a hurry can call out the Azaan while 
mounted. This will be the ruling whether his mount is 
facing the Qibla or not. In every case it will be Makruh to 
call out the Iqaamah while mounted because immediately 
after the Iqaamah is called out, the Salaah is performed, 
and it is not permissible to perform a Fard Salaah while 
mounted on an animal. 


A} debe pal (nd YW) prenll yy pat Blanc YW CSI yy (Heb O13! 0,Say) 
VIVA Biyell cle collar . Villas ald db 05d AaB! Laly . able! 
Hadhrat Hasan | narrates, 


Ugh pbc aided) gle O81 cps BYE al pling sale ail che abl Spey of 
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‘Rasulullaah p ordered Hadhrat Bilal ] ona journey; he 
called out the Azaan while mounted. Once everyone 
dismounted and performed two rak’ah of Salaah, then 
Rasulullaah p ordered Hadhrat Bilal ]. He ] called out the 
Iqaamah and Rasulullaah p led them in Fajr.’ 


Calling out the Azaan and Iqaamah while facing the 
Qiblah 


It is Mustahab to face the Qibla during Azaan and 
Iqaamah. However, it is not necessary for a traveller to 
face the Qibla when calling out the Azaan while mounted. 
(As explained above). It is however Mustahab for the 
traveller to call out the Iqaamah while facing the Qibla 
because it is not correct for a traveller to call out the 
Iqaamah while mounted. (He can call out the Azaan while 
mounted). The following narration is quoted from [la us 
Sunan, 


Hadhrat Abdullaah Ansaari | came to Rasulullaah p and 
said, ““O Rasul-messenger of Allaah, I saw in a dream that 
a person came down from the heavens and stood upon the 
corner of a wall. He faced the Qibla and called out _,5i 4 


poi a, a YW ALY ot agel twice, al gw) tore of agai twice, then 
turning to the right he said dslei Je ~~ twice. Then 
turning to the left he said cw! le > twice. He then turned 
back facing the Qibla and said 4 Yi ai Y St ai Si a, 


He then sat down for a little while, and stood up again. He 
said the same words while facing the Qibla and said, .3 


Bghaal! Cunld 4B Sgheal custd,* 
Stretching the words of the Azaan 


It is haraam and a great error to stretch the words of 
Azaan that do not have a ‘madd?’ on it. For example, to 
stretch the ‘hamza’ in ,St a! and 4gsi, to say 47 and ,S7 . 
In the same way, to stretch the ‘baa’ in ,Si saying jtsi . It 
is also not permissible to say wy and J!) in place of 


sore and Jy. It is necessary to repeat such a Azaan. 


It is not only permissible, but it is desired and preferable 
to stretch those words that have ‘madd e asli’, ‘madd e 
munfasil’, and ‘madd aaridh waqfi’. Examples of these 


words are, a in pS1 atl. glad in agdl ye pe Spl! ALY. cat YY 
agll « COMI « Splat « dt! Sgn). It should be remembered that 
exaggeration in pulling and musical tones are Makruh. 


* [la us Sunan vol.2 p.126 


The following is explained in Maraqi al Falaah and 
Tahtawi. 


desler by Ble) ctl Get ER Gem (OBB) eos (eons) 
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Azaan should be given slowly, i.e. there should be a pause 
between every two sentences. Some scholars are of the 
view that slowly means that the words of Azaan should be 
stretched and pronounced. All this is desirable in Azaan. 
Therefore, the words of Azaan should be stretched without 
creating a musical tone. 


According to the science of Tajweed, it is correct to 
stretch those words that have ‘madd e asli’ for more 
than one alif with the objective of importance and 
honour. 


Mufti Inayet Ahmad, author of Ilm us Shigha, explains, 

‘There is another madd. Those who are aware of the 
meanings are able to make this madd. This madd is made 
at places of honour and grandeur, or any other place that is 
worthy of honour. Example, a person can make madd 
upon every alif of the verse, j\gii 4-1J1 4 and he should 


read it with honour and respect. Similarly, the word 5!,i 


and ,# in the verse eax i y1p¥I ol”. 


Imam Jalal ud Deen Suyuti ) has also explained this as a 
place of madd in Al Itqaan.*° 


“© Risaalah Al Bayaan Al Jazeel p.55-56 


Hadhrat Maulana Qari Fatah Muhammad Pani Patti J 
writes: 


‘There are two types of causes of madd. 


(1) Wording. That which is found in pronunciation, they 
are hamzah and sukoon. 


(2) Meaning. That which is not found in the wording, but 
is made to show the meaning. This second type also has 
two types. 


(1) To exaggerate in the negative verb. It is for this 
reason that Imam Hamzah J ( in the chain of Tayyibah) 
reads the ‘laa’ of negating a species with tawassut. 
Example, a ay y ‘ wy y 


(2) Honour. To show the greatness of something. This is 
in the word ‘Allaah’. The jurists have explained that it is 
permissible to pull a length of upto seven alifs.*7 


However, Mulla Ali al Qari J states, 


yb Ale Ol A ld oe ol ode le erally ei! oll es oly 13) 1455 
AND pete pA cee eel gb Aptiodly ABLAN) ye MY AST dled, LT 2ST gi cpl 
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O 6 LSB moll 


It is incorrect and a grave error to stretch a ‘madd e 
asli’ from one alif to two, three, or four alifs just as it is 
incorrect to pull less than the required amount for madd. 


“7 Miftahul Kamaal p.65-66 


This is done by most of the Imams of the haramayn, 
whether they are Hanafi or Shafi’i. to do this is haraam. 


The error on the part of these Imams is worse, the ignorant 
imitate them and think that in whichever way these Imams 
read, it is better and correct. 


These two views can be coincided in this way that the 
word ‘Allaah’ in Azaan should be stretched. (Just as 
Allamah Tahtawi J and Mufti Inayet Ahmad has written)*® 
However, in Salaah, the alif in the word ‘Allaah’ should 
not be stretched. (Just as Mulla Ali Qari J has written) 
This is because it is desirable to stretch the voice in 
Azaan, and the objective in Salaah is only to make the 
sound reach. 


To place Saakin on the words of the Azaan and 
Iqaamah 


It is masnun to place a saakin on the end of every 
sentence in Azaan and Iqaamah. To place a diacritical 
mark is against the Sunnah. However, to place a fatha on 
the ‘raa’ of the first ‘Allaahu Akbar’ and join it to the 


“8 Tt is incorrect to stretch to a great degree. It is desirable to stretch to 
three alifs, it is permissible to stretch to seven alifs and what is more 
than that is not permissible. The duration of one alif is the duration of 
opening a closed finger or closing an open finger. As is the case with 
many Muezzins who stretch until their breath lasts, this is 
impermissible. Imam Abu Muhammad Juwayni J writes in ‘Tabsira’ 
. However, Allamah Ibn Hajar Haytami J refers to stretching the 
‘laam’ of ‘Allaah, As Salaah, and Al Falaah’ as a minor error, even 
though Mulla Ali al Qari J in Mirqaat vol.2 p.154 (Multan) does not 
accept his view where there is ‘madd aaridh waqfi’. He has however 
accepted his view in the case where there is ‘madd e asli’ like ‘Allaah 
(in the Iqaamah), and As Salaah’. Therefore, those who call out the 
Azaan should be cautious and should not stretch the word ‘Allaah’ in 
the Iqaamah. — Mufti Sa’eed Ahmad Palanpuri 


second will be correct. It will read, ,St a 551 a, Alamgiri 
states, 


BES Soy LBW bg c Mim OB bc Abd le Lge Sang 
ye 


One should stop at the end of the words of Azaan and 
Iqaamah and read it with a saakin. In Azaan one should 
totally stop (take a complete pause), and make the 
intention of stopping (waqf) in Iqaamah.”” 


The following is explained in Shaami, 


gS OB 6 ASW ST ay Ugheey of 6 Sg ST al ce std Sey OF deed! OF 
«Aimed! ANE Ugo OL ¢ dra ofS! Spd 6 OSS cgi gles Oly « a 
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It is Sunnah to place a saakin on the ‘raa’ of the first 
Allaahu Akbar, or to join it to the second. It is sufficient to 
place a saakin on the ‘raa’, and if one joins it then he 
should make the intention of saakin and read with a fatha. 
If a damma is read, it will be against the Sunnah.” 


To pronounce the diacritical marks on the words of 
Iqaamah 


Some people place (and pronounce) the diacritical marks 
at the end of the sentences of the Iqaamah. They say the 
Iqaamah like this, 


® Alamgiri vol.1 p.56 
°° Shaami vol.1 p.259 


CTY ALY Of agal abi AY of agai ST abt BST abl ST abt 457 abi 
Ee «Bgl dhe Ge «al gees dares OF gat oath Jpny dares of agi 
glad) ual AB Splat cant WB CO dle em c COM dle cm « Agha! 


Even thought this method is in accordance to the laws of 
syntax, it is still against the Sunnah. This is because the 
words of Azaan and Iqaamah were heard with saakin, in 
the condition of stopping and joining. 


YTV OA ole . abgbgs Crm al Wc UIE! O1Y) CLS Cuts by 


Hadhrat Ibrahim Nakha’i J advises, 


Se) Seal ps. Sad peSlg 6 apr oli 


“There is jazm (sukoon) at the end of the sentences of 
Azaan, as well as at the end of the sentences of 
Iqaamah.”*! 

To close the ears while calling out the Azaan 

It is Mustahab to close the opening of the ears using 
the index fingers while calling out the Azaan. The 
following is explained in Maraaqi al Falaah, 


Vv4 cs gllarde . asSt bene! fare Ui Comey 


It is narrated by Hadhrat Sa’d Qarz ] (the Muezzin of 
Rasulullaah p in Masjid al Quba), 


*! Kanz ul Ummaal vol.8 p.151 
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Rasulullaah p ordered Hadhrat Bilal | to place his fingers 
in his ears while calling out the Azaan. He p said, “It 
amplifies your voice.” 


Placing the hands upon the ears during Iqaamah 


It is best that the Muezzin closes his ears using his 
index fingers while calling out the Azaan. It is also 
permissible without any reprehensibility to place both 
hands or one hand over the ear/s. It is explained in 
Shaami, 
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It is also good that the Muezzin places his hands over his 
ears because Abu Mahdhura | put his four fingers together 
and placed them over his ears. Similarly, it is also 
permissible to place one hand over the ear as is narrated 
from Imam Abu Hanifah ). 


The hands should not be placed upon the ears during 
Iqaamah 


It is not masnun to place the fingers in the ears, or to 
place the hands over the ears during Iqaamah. This is 
because Iqaamah is called out in a low voice, and closing 
the ears increases the sound of the voice. It is explained in 
Durr e Mukhtaar, 


°° Mishkaat vol.1 p.64 
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To turn the face when saying the Hay’alatayn 


Even though Azaan is called out by means of a loud 
speaker”, it is still Mustahab to turn to the right when 


saying dslaJi Je  , and to turn to the left when saying = 
cai Je. The following is explained in Maraaqi al Falaah, 
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A narration of Abu Dawud states, 
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‘Hadhrat Bilal } called out the Azaan. When he reached 


‘Come to Salaah, Come to Success’, he turned his neck 
right and left. He did not turn completely.’ 


Note: We come to understand from this Hadith that upon 
reaching the hay’alatayn, the face should be turned in such 
a way that the feet remain upon their place. The chest 
should remain facing the Qibla. (Only the face should be 
turned) Some Muezzins turn their chests together with 
their faces away from the Qibla. This method is incorrect. 


Caution should be exercised in ensuring that the chest is 
not turned away from the Qibla. Shaami states, 
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°° There is scope for not turning when calling out the Azaan using a 
loud speaker. It is however better to turn. — Mufti Sa’eed Ahmad 
Palanpuri 


What should be done if the Minaret is wide? 


If the minaret is wide, then not only is it permissible, it is 
better that the Muezzin walks to the right of the minaret 
(when calling out “Come to Salaah), place his head out of 
the window and call the words out twice. Similarly, he 
should walk to the left of the (inside of the) minaret, place 
his head out and call out ‘Come to Success’ twice. He 
should then return to his place and complete the Azaan. 
Bada’i us Sana’i explains: 


If the Muezzin is calling out the Azaan inside the dome, 
and the dome is narrow, then he should stand on his place 
because there is no need to move. If the dome is wide, 
then the Muezzin should walk (to the side) so that it would 
be better for him to take his head out. This is because the 
announcement cannot be complete without 
turning/moving.”* 


Turning during Iqaamah 


Some people say that it is Masnun to turn during the 
Iqaamah. The correct view, however, is that it is not 
Masnun to turn during the Iqaamah. There is no harm 
in turning. This view has been classified as the most 
balance by Allamah Muhammad Amin Shaami ) in 
Mihatul Khaliq. Shaykh ul Adab Hadhrat Maulana I’zaz 
Ali) writes in Mahmud ur Riwayah, 
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** Bada’i us Sana’i vol.1 p.149 


“The Iqaamah is unlike the Azaan in a few aspects. From 
among them is placing the fingers in the ears, According 
to the reliable opinion, it is not Masnun to place the 
fingers in the ears during Iqaamah. Similarly, there is no 
turning. In the same way, there is no ‘Salaah is better than 
sleep’ in Iqaamah.’”° 


It is explained in the marginal notes of Imdaad ul Fataawa: 
There are three views with regards to turning, 


(1) Not to turn. This is because Iqaamah is an 
announcement for those who are present, in conflict to 
Azaan, which is an announcement for those not present. 
(2) If the Masjid is big, then the Muezzin should turn, 
otherwise not. 


(3) To turn in every instance, whether the place is wide or 

not. This third view is liked by the author of Durr e 
Mukhtar. Kabiri p.360 explains turning is a continuous 
Sunnah. 


However, the first view is chosen in Siraaj e Wahhaaj. 
Allamah Shaami J has preferred it as well in Mihatul 
Khalig, marginal notes of Al Bahr Ar Raiq vol.1 p.258 
taking from An Nahr al Fa’iq commentary of Kanz ud 
Daqa’iq. 
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Maulana Abdul Hayy Lakhnawi ) has said that this view 
is true in Si’ayah vol.2 p.18. 


°° Sharh Niqaayah vol.1 p.61 
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Hadhrat Maulana I’zaz Ali ) writes in Mahmud ur 
Riwayah — Marginal notes of Sharh Niqayah — while 
explaining the difference between Azaan and Iqaamah, 
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There is turning in Azaan but not in Iqaamah, even though 
it is correct to state that Iqaamah is one of the two Azaans. 
It is not necessary that all the Sunnahs of Azaan are in the 
Iqaamah. It is masnun to close the ears during Azaan. It is 
also masnun to call out the Azaan with tarassul. However, 
these two things are not masnun in Iqaamah. For this 
reason, it is correct to state that it is not masnun to turn 
during the Iqaamah.”° 


Disorder in the wording of Azaan and Iqaamah 


The words of Azaan should be called out in sequence. If 
someone had called out one sentence before another, e.g. 
‘I testify that Muhammad (p) is the Rasul-messenger of 
Allaah’ before ‘I testify that there is none worthy of 
worship but Allaah’, or “Come to Success’ before ‘Come 
to Salaah’, then it is not necessary to repeat the Azaan 
from the beginning. One should complete the Azaan 
from the words that were missed out. Example, ‘Come 
to Success’ was called out before ‘Come to Salaah’, so 
after calling out ‘Come to Salaah’, one should repeat 
‘Come to Success’. If the missed out words were not 
repeated, then too, there is no problem because the 
objective of Azaan has been fulfilled. The following is 
explained in Alamgiri, 


°° vol. p.166-167 
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Forgetting the words ‘Salaah is better than sleep’ in 
the Fajr Azaan 


If the Muezzin forgot to call out the words asd! go & Sglell 
in the Fajr Salaah, then if he remembers during the Azaan 
or immediately after the Azaan, then he should repeat 
from the missed words and call out a YJ 4) Yo Si at St ay 


again. If he remembers some time after the Azaan has 
been completed, then there is no need to do anything.’ 


Calling out the Azaan in narrated methods and in 
Arabic 


It is necessary to call out the Azaan in Arabic, in the 
words they were narrated in the ahadith. It is not 
sufficient to call out the Azaan in words other than those 
narrated. It is also not sufficient to call out the Azaan in 
another language besides Arabic. The Sunnah of Azaan 
and Iqaamah will not be fulfilled even though it is known 
that this is a call and announcement for Salaah, Maraaqi al 
Falaah explains, 
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°7 Ahsan ul Fataawa vol.2 p.286, Fataawa Rahimiyya vol.4 p.297 


It is not sufficient to call out the Azaan in Persian, i.e. any 
language besides Arabic, even though it is known that this 
is a call to Salaah. The reason for this is that the Azaan 
called out by the angels that descended from the sky 
was in Arabic. (Maraaqi) It is also apparent that the law 
for Iqaamah is the same as that of Azaan due to the reason 
explained above.”® 


In summary, it is bid’ah and against the Sunnah to call out 
the Azaan in another language besides Arabic or in other 
words than those narrated. Rasulullaah p mentioned with 
regards to bid’ah, 
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He who brings something (new) into our religion which is 
not part of our religion, then that thing is rejected.” 


The Azaan of the Shi’as is not sufficient 


If there are shi’as and Sunnis living in one place, then it is 
necessary that the Sunni calls out the Azaan. It is not 
permissible to suffice on the Azaan of the shi’a. if the 
Sunnis did not call out a separate Azaan, and they 
performed Salaah sufficing on the Azaan of the shi’a, then 
the Salaah will be valid but the sin of leaving out an 
important Sunnah will be earned. The reason for this is 
that some words in the shi’a Azaan is in total conflict with 
the beliefs of the Ahl us Sunnah and they are wrong as 
well. For example, they say the following words, 


8 Tahtawi p.116 
°° Mishkaat vol.1 p.27 
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I testify that Amir ul Mu’minin Ali is the khalifa of 
Rasulullaah (p) without a barrier, i.e. the first khalifa after 
Rasulullaah p was Hadhrat Ali ee 


Azaan using a tape recorder 


To play a recorded Azaan, i.e. to record the Azaan and 
play it when the time of Salaah comes is not accepted. It 
is necessary to repeat the Azaan. If Salaah was 
performed without repeating the Azaan, then that Salaah 
will be considered to have been performed without 
Azaan.*! 


Calling out the Azaan and Iqaamah before the 
stipulated time 


It is not permissible to call out the Azaan before the 
stipulated time because Azaan has been instituted to 
inform the people of the time of Salaah. If someone had 
mistakenly called out the Azaan before time, then he 
should first inform everybody of the error so that people 
are made aware and are not deceived. Then, when the time 
comes in, the Azaan should be repeated so that the 
objective of Azaan could be fulfilled. 


Similarly, Iqaamah has been instituted to inform those 
who are present of the jama’ah. For this reason, it is not 
permissible to call out the Iqaamah before time. If 
someone called out the Iqaamah before time, then too it is 
not accepted. After the time sets in, Azaan should be 
called out, then the Iqaamah. Alamgiri states, 


® See Fataawa Dar ul Ulum (Jadid) vol.2 p.115 
°! Fataawa Rahimiyya vol.4 p.292 
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The following is narrated from Hadhrat Abdullaah bin 
Umar |: 
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Hadhrat Bilal | called out the Azaan mistakenly before 
true dawn. Rasulullaah p ordered him to call out, ‘Listen, 


the servant has slept.’ Consequently, Hadhrat Bilal | 
called out once again, “Listen, the servant has slept.’ 


To call out the Azaan of Jumu’ah before Zawaal 


It is not correct to call out the Azaan for Jumu’ah before 
zawaal because the time for Jumu’ah sets in after zawaal. 
If someone had called out the Azaan before zawaal, then it 
is necessary to be repeated after zawaal.™ 


What should be done if the Fajr Azaan is delayed? 


If for some reason the Azaan of Fajr was delayed, then it 
is still necessary to call out the Azaan loudly. Generally, it 
is seen that once the light (of day) has spread and people 
have awoken, then Azaan is not given loudly. Sometimes, 
Azaan is not given at all. This is incorrect. Even if it is 
late, Azaan should be given loudly. This is because it is 
not necessary to call out the Fajr Azaan in the first time of 
Fajr, just as is the case with the other Salaahs. However, it 


° Fataawa Dar ul Ulum (Jadid) vol.2 p.95 


is better that the Fajr Azaan is called out fifteen to twenty 
minutes before the jama’ah just as is done with the other 
Salaahs, so that people can hear the Azaan and come for 
Salaah. Nobody listens to the Fajr Azaan that is given the 
moment true dawn sets in. And even if someone’s eyes 
open, then because jama’ah is only an hour later he will 
listen to the Azaan but not wake up. It is therefore better 
than Azaan is called out fifteen to twenty minutes before 
jama’ah, or jama’ah should be held early so that Azaan 
could be called out properly. 


To walk while calling out the Azaan and Iqaamah 


Azaan and Iqaamah should be called out at one place. To 
walk while calling out the Azaan and Iqaamah is ‘Khilaaf 
e Aula’. 
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The following is explained in Kabiri 
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A person should not walk while calling out the Azaan, and 
not while calling out the Iqaamah. This is because it goes 
against what has been narrated. 

To speak while calling out the Azaan and Iqaamah 

It is Makruh to speak while calling out the Azaan and 
Iqaamah. This is because one should not speak, greet, or 


answer anyone’s greeting while calling out the Azaan and 
Iqaamah. However, if a person says one or two things, the 


°° Against what is best 


Azaan is still correct. There is no need to repeat it. If a lot 
was spoken, then it is better to repeat the Azaan. If a 
person while calling out the Iqaamah, then the Iqaamah 
should not be repeated. This is because repetition of 
azaan is proven and not Iqaamah. 
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The following is explained in Maraaqi al Falaah, 
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It is Makruh to speak while calling out the Azaan, even 
though it is replying to salaam. It is also Makruh to speak 
while calling out the Iqaamah. It is Mustahab to repeat the 
Azaan if one spoke therein because repetition of Azaan is 
proven, like in Jumu’ah. However, repetition of Iqaamah 
is not proven. 


Turning renegade while calling out the Azaan and 
Iqaamah 


If a person became a murtad (May Allaah save us), i.e. left 
the fold of Islaam while calling out the Azaan or Iqaamah, 
then it is best that another person repeats the Azaan. If 
however, another person did not repeat the Azaan but 
simply completed it, then too it is correct. The following 
is explained in Alamgiri, 
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If the Muezzin became a murtad after completing the 
Azaan, then it is not necessary to repeat the Azaan, 


because the objective of Azaan has been attained. If the 
people want to call out the Azaan a second time, they may 
do so. This is because Azaan is worship (ibadah), and 
worship is obliterated by irtidaad (leaving the fold of 
Islaam). The following is explained in Bada’i us Sana’i, 
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If ones wudhu breaks during Azaan and Iqaamah 


If one’s wudhu breaks during Azaan or Iqaamah, then it is 
better to complete the Azaan or Iqaamah and then 
leave to renew one’s wudhu. However, if the person left 
for wudhu without completing the Azaan, then another 
person or the same person should start the Azaan again 
after renewing his wudhu. The following is explained in 
Alamgiri, 
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If the Azaan or Iqaamah was not called out once again 
from the beginning, then too it is correct. 


If one falls unconscious or dies while calling out the 
Azaan and Iqaamah 


If the Muezzin dies or becomes unconscious, or becomes 
mad, or gets stuck during the Azaan and there is no one to 
correct him, then it is better to repeat the Azaan or 
Iqaamah. It is also correct if the Azaan is not commenced 


from the beginning but is simply completed. The 
following is explained in Bada’i: 
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The Sunnah will be completed if another person 
commences the Azaan or Iqaamah once again. If he 
(the second person) completes the Azaan or Iqaamah, then 
it is permissible but the Sunnah will not be completed. 
The following is explained in Shaami, 
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If something that stops the Muezzin from completing the 
Azaan happens and another person intends to call out the 
Azaan, then it is necessary to commence the Azaan once 
again if he wishes to fulfil the Sunnah. If he completes the 
previous Azaan then it will not be correct (the Sunnah will 
not be fulfilled). It is for this reason that khaniyyah states 
that if the Muezzin cannot complete the Azaan, another 
person should commence it once again. 


Pause between the Azaan and Iqaamah 


A pause should be made between the Azaan and Iqaamah 
for all the Salaahs, except Maghrib. This pause or break is 
so that the Musallies can complete their necessities and 
needs and can then join the Jama’ah. However, because 
the time for Maghrib is short and it is desirable that it is 


* Shaami vol.1 p.263 


performed quickly, that is why it should not be delayed. 
After the Azaan, one should wait for the little while that it 
takes to read the Masnun du’a and then the Salaah should 
commence. 


Some people hurry so much that on one side the Azaan is 
completed, and on the other someone else begins the 
Iqaamah. This method is incorrect. The pause should be at 
least that amount of time that would be possible for the 
Muezzin to come and call out the Iqaamah himself. In 
fact, according to Sahibayn it is necessary for the Muezzin 
to sit down for a little while between the Azaan and 
Iqaamah. Even though fatwa is not given on the view of 
Sahibayn, it is given on the view of Imam Abu Hanifah iy 
still too, all agree upon the fact that a pause between 
Azaan and Iqaamah is necessary. 


Nowadays it is customary to have the Azaan called out on 
loudspeakers in the Masajid of towns and cities, but not in 
small Masajid. The Azaan called out over the 
loudspeakers is long, while the Azaan called out without 
the usage of loudspeakers is short. Also, the Jama’ah is 
started immediately. In the case where Azaan is called out 
over the loudspeakers, people have time to come to the 
Masjid while the Azaan is being called out, they reach 
upon completion of the Azaan and at least a rak’ah is 
missed. The solution to this is , (1) the Azaan called out 
without the loudspeakers should also be slow, so that both 
the Azaans can be completed at the same time, or (2) the 
Azaan called out over the loudspeakers should commence 
a little while after the Azaan without loudspeakers, so that 
both Azaans can be completed at the same time, or (3) 
there should be a little delay after the Azaan called out 
over the loudspeaker. Once this Azaan is completed, the 
Salaah can commence. 


Similarly, a few minutes grace should be given in 
Ramadhaan after the Azaan so that people can complete 
their Iftaar and join the Jama’ah. However, a lengthy 
delay is not appropriate. 


Hadhrat Jabir | narrates that Rasulullaah p commanded 
Hadhrat Bilal ] that pause between your Azaan and 
Iqaamah for the duration that it takes an eating person to 
complete eating, a drinking person to finish drinking, a for 
a person to properly fulfil his need if he needs to answer 
the call of nature.® 


Hadhrat Abu Ayyub Ansaari | narrates that Rasulullaah p 
said, 
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My Ummah will remain upon goodness (or upon natural 
disposition) as long as they do not delay the Maghrib to 
such an extent that the stars begin to shine. 


Hadhrat Maulana Manzur Nu’mani writes in the 
explanation of this hadith: 


‘Rasulullaah p used to generally perform the Maghrib 
Salaah in the first time. And as is known from the above 
mentioned hadith, it is disliked and Makruh to delay to 
such an extent that the stars begin to shine, even though 
the time of Maghrib lasts until shafaq. There is scope to 
delay the Maghrib Salaah due to involvement in some 
Deeni activity. In Sahih Bukhaari, it is narrated from 
Abdullaah bin Shaqeeq that once Hadhrat Abdullaah bin 


°° Mishkaat p.63 
°° Mishkaat p.61 


Abbas | was delivering a lecture after Asr. (He carried on 
) until the sun set and the stars became visible. He was 
still busy in his lecture. Some of those present said, 
‘Salaah, Salaah.’ Hadhrat Abdullaah bin Abbas | 
reprimanded them and he used to sometimes give 
reference to the action of Rasulullaah p, telling them that 
one can delay at such a time.’®” 


The final say in this matter is that of Hadhrat Thanwi J. 
He says, “There are three stages of delaying Maghrib. (1) 
For a period shorter than two rak’ahs. This is not Makruh 
according to anyone. (2) The period it takes to perform 
two rak’ahs or more, before the stars become visible. This 
is Makruh Tanzihi according to the view of Durr e 
Mukhtaar. The commentator of Munya says that it is 
permissible, but against Mustahab. (3) Until the stars 
become visible. This is Makruh Tahrimi.™ 


To delay due to a small amount of musallies 


If some Musallies are busy with wudhu or there are few 
Musallies, then it is better to delay the Jama’ah such that 
those who are present are not put into difficulty. It is 
explained in Al Bahr Ar Ra’iq: 
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It is appropriate that the Muezzin considers the Musallies. 
If he sees that the people have gathered then he should call 


out the Iqaamah, otherwise he should wait for the people. 


Hadhrat Jabir bin Abdullaah | says: 


°7 Ma’arif ul Hadith vol.3 p.131 
°§ Tmdaad ul Fataawa vol.1 p.159 - Jadid 
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When the people were many, then Rasulullaah p 
performed the Isha Salaah quickly, and when they were 
few, he delayed.” 


To delay the Iqaamah for sake of the Imam 


It is correct to delay the Iqaamah and Salaah for the 
sake of the Imam after the time for Jama’ah has set in. 
It is however not proven to delay the Salaah for anyone 
besides the Imam. Hadhrat Ali | advises, 
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The Muezzin has the choice for the Azaan, and the Imam 
has the choice for the Iqaamah.”° 


Hadhrat Abu Hurayrah | narrates that once the Iqaamah 
for Salaah was called out. We stood up and straightened 
our rows before Rasulullaah p could arrive. Then, 
Rasulullaah p came. He stood on the Musallah, and was 
about to say the Takbeer when he remembered something 
and went away. He p said to us, “Wait at your places.” We 
remained there waiting for him. He p took a bath, and 
came to us such that water wads dripping from his blessed 
head. He p then led us in Salaah.”’ 


® Mishkaat p.60 
” Kanz ul Ummaal vol.8 p.353, Sunan Tirmidhi vol.1 p.28 
7 Muslim vol.1 p.220 


Whose right is it to call out the Iqaamah? 


It is best that the person who called out the Azaan calls 
out the Iqaamah. If the Muezzin dislikes another person 
calling out the Iqaamah, then it will be Makruh for that 
person to call out the Iqaamah. The reason for this is 
that the Iqaamah is the right of the Muezzin. If the 
Muezzin is not present, or he gives permission for another 
person to call out the Iqaamah, then it will be permissible 
without any dislike (karaahat). The following is explained 
in Alamgiri, 
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Hadhrat Ziyad bin Harith Suda’i | says that once 
Rasulullaah | ordered me at the time of Fajr, “Call out the 
Azaan.” I called out the Azaan. (The Muezzin of 
Rasulullaah p - Hadhrat Bilal ] - was not present) The 
time for Salaah with Jama’ah came and Hadhrat Bilal | 
arrived. He intended to call out the Iqaamah. Rasulullaah 
p said, 
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“Indeed the Suda’i brother has called out the Azaan, and 
he who calls out the Azaan should call out the Iqaamah.” 


Whose right is it to call out the Iqaamah of Jumu’ah? 
The person who called out the first Azaan of Jumu’ah has 


the right of calling out the second Azaan and the Iqaamah. 
If someone had called out the Azaan for the Khutbah 


without his permission, then the first Muezzin has the 
right to call out the Iqaamah, because the Azaan of the 
Khutbah was his right. However, if another person called 
out the Azaan for the Khutbah with the permission of the 
first Muezzin, then, it will be his (the second Muezzin) 
right to call out the Iqaamah. The reason for this is that 
by him giving permission, he has forfeited his own 
right. 


Similarly, if there are two Muezzins for Jumu’ah in a 
Masjid. One calls out the first Azaan, and another calls out 
the second (for the Khutbah). Then the second one has the 
right to call out the Iqaamah. It is also correct for the first 
Muezzin to call out the Iqaamah. 


If the Imam called out the Azaan, who should call out 
the Iqaamah? 


If there is no appointed Muezzin for a particular Masjid, 
the Imam calls out the Azaan, or there is a Muezzin, but 
the Imam called out the Azaan for some reason, then, it is 
better that the Imam calls out the Iqaamah, and performs 
the Salaah. It is also permissible for the Imam to appoint a 
Mudatadi to call out the Iqaamah, and it is also correct (in 
this instance) for a Mugqtadi to call out the Iqaamah 
without permission. This is on condition that the Imam 
does not feel hurt, if he does, it will be Makruh.”” 


The Iqaamah of a person performing Nafl 
It is Khilaaf-e-Aula for a person who has already 
performed the Fardh Salaah and has joined the Jama’ah 


with the intention of Nafl to call out the Iqaamah. 
However, if he called out the Iqaamah, then there is no 
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need to repeat the Iqaamah because repetition of the 
Iqaamah is not proven.” 


Repeating the Iqaamah 


It is better to repeat the Iqaamah if a sufficient amount of 
time has passed since the Iqaamah was already called out, 
or (the Muezzin) did some work which caused his location 
to change, like eating. If he spoke for a little while after 
calling out the Iqaamah or the Imam and Mugtadi got 
involved in some work that did not cause them to change 
their location, for example, the Imam did not perform the 
Sunnah Salaah, he performed it after the Iqaamah was 
called out, or a Mugtadi was performing Salaah in the first 
row behind the Imam, and they had to delay because of 
this, or the Imam was not in the Masjid when the Iqaamah 
was called out, he came later, or the rows were 
straightened after the Iqaamah was called out, then in all 
these cases the Iqaamah should not be repeated. If the 
Imam did not perform the Sunnah Salaah of Fajr, and the 
Muezzin has called out the Iqaamah, and there is sufficient 
time, then it is better that the Imam performs the Sunnah 
Salaah and then leads the congregation. 
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The ruling of Azaan and Iqaamah when the Salaah 
becomes void 


® Ahsan ul Fataawa vol.2 p.292 


If the Salaah became void due to some reason, and there is 
a need to repeat the Salaah, then the Azaan will not be 
repeated, nor will the Iqaamah be repeated. The following 
is explained in Alamgiri, 
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To stand up when the Iqaamah starts 


It is Mustahab for the Muqtadis to stand up and 
straighten the rows when the Iqaamah commences. 
The straightening of the rows is necessary and very 
important. Rasulullaah p used to personally give a lot of 
attention to it. He p used to severely reprimand those who 
were negligent and inattentive towards it. He p used to 
warn people of the punishment of Allaah. Hadhrat Anas | 
reports that Rasulullaah p said, 
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“Straighten your rows, for indeed straightening the rows is 
part of the establishment of Salaah.””* 


What this means is that completion of the rows, making 
them equal and straight is necessary for the establishment 


of Salaah which the Qur’an refers to in many places. 


Hadhrat Nu’man bin Bashir | says, 


™ Mishkaat vol.1 p.98 
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“Rasulullaah p used to straighten our rows when we used 
to stand up for Salaah. When we were standing straight, he 
used to commence the Salaah.””° 


Hadhrat Nu’man bin Bashir | also says that Rasulullaah p 
used to straighten our rows to such an extent that it was as 
if he was straightening his arrows by means of the rows. 
He p did this until he saw that we understood his 
objective. 


After this, one day he came out of his room and stood to 
lead the Salaah. He was about to say the Takbeer when his 
eyes fell on a person whose chest was coming out of the 
row. He p said, 
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“Servants of Allaah! Straighten your rows, otherwise 
Allaah will create differences amongst you.””° 


This means that if you do not straighten your rows, then 
your unity and closeness will be shattered, and you will be 
split — which is worse than a thousand punishments that 
came upon the people of before. A number of ahadith 
have been narrated with regards to negligence and 
overlooking straightening of the rows and the punishment 
thereof — mutual differences. Without doubt, there is a 
special link between the mistake and the punishment for it. 
It is quite saddening to note that just like other aspects; 
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this matter is neglected to a great degree in certain 
places.”” 


Hadhrat Abu Hurayrah } says, 
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The Jama’ah used to be ready (the Iqaamah used to be 
called out) for Rasulullaah p. The people used to take their 
places before Rasulullaah p used to stand at his place for 
Salaah.”* 


It is quite apparent that the Sahabah y standing on their 
places before Rasulullaah p could come to his place is 
only possible if they stood up once the Iqaamah 
commenced. For this reason, it is Mustahab and better that 
people stand once the Iqaamah commences. It is not 
appropriate to delay. However, if the rows are already 
straight and in order, then there is no problem if one sits 
for the duration of half the Iqaamah. 


Those jurists that have explained that people should stand 
once the Muezzin calls out ‘Come to Success’, the 
meaning is that there is no problem for the person who 
was sitting already at the time of Iqaamah. It is Mustahab 
for him also to stand once the Muezzin calls out ‘Come to 
Success’. He should not delay longer than this. Allamah 
Tahtawi J has written with regards to the meaning of 
standing once ‘Come to Success’ has been called out, 


™ Ma’arif ul Hadith vol.3 p.207 
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It is quite apparent that the meaning of this text is that 
there should not be delay in standing up. The meaning 
is not that a person cannot stand before time. 
Consequently, there is no problem if a person stands up 
once the Iqaamah commences.” 


The famous and accepted commentary of Tirmidhi, 
Ma7’arif us Sunan states, 

‘The meaning of standing when ‘Come to Success’ is 
called out for the Imam and Muqtadi is that the Muqtadi 
who was seated in waiting before the Iqaamah, it is not 
necessary for him to stand immediately upon the 
commencement of the Iqaamah. The meaning is not that it 
is not permissible to stand up before “Come to Success’ is 
called out, and it is necessary to sit down if one was 
standing up, and then wait for ‘Come to Success, and then 
stand up, even though there is a need to straighten the 
rows. 


It is quite apparent that it is not possible to straighten the 
rows if the Muqtadis do not stand. It is therefore necessary 
that the Muqtadis stand up upon commencement of the 
Iqaamah or during the Iqaamah. This is because it is 
necessary and compulsory to straighten the rows and it is 
part of the importance and completion of Salaah. There is 
no basis for the practises of those ignorant and deceived 
people who have not understood the correct meaning of 
the views of the jurists that have been recorded in their 
works. 
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It is a proof of stupidity and ignorance for the Imam to 
come and sit upon the Miusalla upon _ the 
commencement of the Iqaamah, wait for the Muezzin to 
reach ‘Come to Success’ and when the Muezzin calls it 
out, then he stands up. There is no valid evidence for this 
illogical action. No one has brought forward even a 
lame proof for this until today. In fact, until the Day of 
Qiyaamah no one will be able to bring forward a proof for 
this.’ 


To call out the Azaan in the Masjid 


It is permissible to call out the Azaan in the Masjid. 
There is no karaahat to it. If the sound of the Muezzin 
reaches the people, then the first Azaan of Jumu’ah, as 
well as the Azaan for the other Salaahs will not be Makruh 
if they are called out from within the Masjid. This is 
because the order to call out the Azaan from outside the 
Masjid is to make the sound reach far. In the era of 
Rasulullaah p, importance was given to this aspect that the 
sound of the Azaan should be made to reach as far as 
possible. There was no importance given to whether it was 
called out from within the Masjid or out of the Masjid. 
The following is explained in Tabaqaat Ibn Sa’d, 
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The mother of Hadhrat Zayd bin Thabit ] says that my 
house was the highest from those around Masjid an 
Nabawi. Consequently, Hadhrat Bilal ] used to call out 
the Azaan from there during the initial days. Once the 
Masjid was ready, he used to call out the Azaan from the 
roof of the Masjid and a high place on the roof was made 
for him. 


We come to know from this hadith that Azaan used to be 
called out from the house of Umme Zayd g before Masjid 
an Nabawi was built. Once Masjid an Nabawi was built, 
the Azaan was called out from its roof. It is also quite 
apparent that the laws that apply to the roof of the 
Masjid are the same as those that apply to within the 
Masjid. So, just as it is not Makruh to call out the Azaan 
from the top of the Masjid, similarly, it is not Makruh to 
call out the Azaan from within the Masjid. In fact, the 
following narration of Ibn Majah states that the first 
Azaan was called out from within the Masjid, 
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Rasulullaah p said after listening to the dream of Hadhrat 
Abdullaah bin Zayd |, “Your companion has seen a 
dream, go with Bilal (1) to the Masjid, and instruct him 
with the words of Azaan. And Bilal should call them out 
loudly because his voice is louder than yours.” 
Subsequently, I went with Hadhrat Bilal ] to the 
Masjid, and I began to instruct him with the words I heard 
in the dream, and he began to call them out loudly. 


It is proven from this narration that the first Azaan in 
Islaam was called out from within the Masjid. Therefore, 
it is permissible without karaahat to call out the Azaan 
from within the Masjid. 


The following is explained in Fataawa Dar ul Ulum 
Deoband (Jadid), 


‘No Azaan is Makruh inside the Masjid, especially the 
Azaan for the Khutbah called out in front of the Khatib, 
this is Masnun.’*! 


The following is found in Fataawa Dar ul Ulum Deoband 
(Qadim), 


‘the legitimacy of Azaan has been proven to this extent 
that it stands as an announcement to people of the time of 
Salaah, and that they may present themselves in the 
Masjid and perform Salaah together with Jama’ah. If one 
ponders over the words of Azaan, one would come to the 
conclusion that it is the dhikr (remembrance) of Allaah, or 
it is a call to the remembrance of Allaah. These words do 
not negate the Masjid in any way, nor does it have a 
special relation to being out of the Masjid. However, the 
matter seems to be the opposite, just as Rasulullaah p is 
reported to have said that the Masajid have been built for 
Salaah and the remembrance of Allaah. Due to the fact 
that the objective of Azaan is an announcement or call, it 
is better to call it out from a high place. 


Consequently, importance was given to calling out the 
Azaan from a high place in the era of Rasulullaah p, there 
was no Strictly adhering to calling out the Azaan from 
within or out of the Masjid. It is proven that during the 
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era of Rasulullaah p, Azaan was called out from within 
and out of the Masjid.” 


It is Sunnah to call out the Azaan for the Khutbah in 
the Masjid 


It is Sunnah to call out the Azaan for the Kutbah in the 
Masjid, in front of the mimbar. In the eras of Rasulullaah 
p, Hadhrat Abu Bakr ), and Hadhrat Umar iB there was 
only one Azaan for Jumu’ah. From this one Azaan, two 
works were fulfilled. (1) To inform those who were 
present of the coming of the Khatib, (2) To inform those 
who were not present to prepare for Salaah. This Azaan 
was also not called out from the minaret. However, it was 
called out at the door of the Masjid, in line with 
Rasulullaah p. Hadhrat Sa’ib bin Yazid } says, 
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The Azaan used to be called out in front of Rasulullaah p 
at the door of the Masjid on Friday once he ascended the 
mimbar. The Azaan used to be called out in the same way 
in the era of Hadhrat Abu Bakr | and Hadhrat Umar |. © 


We come to know from this hadith that the Azaan used to 
be called out in front of the Khatib in the era of Hadhrat 
Abu Bakr | and Hadhrat Umar |. However, it was not 
near the mimbar, it was at the door of the Masjid. The 
reason for this was that those who were not as yet present 
in the Masjid should hear the Azaan and _ present 
themselves quickly for Salaah. 
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During the era of Hadhrat Uthman ], the locality of 
Madinah Tayyiba expanded to a great degree. This single 
Azaan was not sufficient to serve as an announcement. For 
this reason, Hadhrat Uthman ) initiated an Azaan that 
would be called out at Zauraa (a high place in the 
market close to Masjid an Nabawi). This was so that 
people could hear the Azaan and come for Salaah. After 
this, the Azaan would be called out in front of the Khatib. 


The purpose of the Azaan in front of the Khatib is only to 
inform those who are present. For this reason, it is called 
out in front of the mimbar rather than at the door of the 
Masjid. From the era of Hadhrat Uthman } , to this day, the 
Azaan for the Khutbah is called out in the Masjid. This 
practice has been carried on from generation to 
generation, in the east and in the west. It is explained in 
Hidaayah, 
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When the Imam ascends the mimbar, he should sit and the 
Muezzin should call out the Azaan in front of the mimbar. 
The continued practice has come to us in this way.” 


At what distance from the Khatib should the Azaan for 
the Khutbah be called out? 


This point remains to be discussed, and that is, at what 
distance from the member should the Azaan for the 
khutbah be called out? There is no special distance with 
regards to this. The purpose of this Azaan is to inform 
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those who are present. For this reason, if the Masjid is 
big, then the Azaan should be called out in the centre 
of the Masjid, in line with the Khatib. If the Masjid is 
very large, then a number of Muezzins can call out the 
Azaan. This should be done in this way that the first 
Muezzin would call out the Azaan in front of the mimbar. 
At a distance from him, the second one would call out the 
Azaan, then the third, fourth etc. according to the need. If 
the Masjid is small or the Azaan is being called out over 
the loud speaker, or the Muezzin has a loud voice that 
reaches all those that are present, then he should call out 
the Azaan in line with the Khatib in the first or second 
row. 


The ruling of Azaan and Iqaamah for one person® 


It is Mustahab for the person who is alone on a farm or in 
the jungle to call out the Azaan and Iqaamah. It is also 
permissible to suffice upon the Iqaamah. However, to 
leave out both is Khilaf-e-Aula. It is however correct 
without any karaahat to perform Salaah without calling 
out the Azaan and Iqaamah in such a farm or garden that 
is so close to the locality that the Azaan can be heard there 
from. The Azaan and Iqaamah of the locality is sufficient. 
It is stated in Alamgiri, 


*° When studying this ruling as well as those that follow, it should be 
borne in mind that Azaan and Iqaamah is a form of dhikr. To call 
them out in a loud voice is not included in their implication. 
Consequently, the Azaan that is called out in the ears of a new born 
baby is only called out with jahr (a slightly raised voice), not 
extremely loud. For this reason, all these rulings imply that in those 
instances where Azaan is Mustahab, it is out of dhikr, and the general 
method of Azaan is not the purpose. — Mufti Sa’eed Ahmad Palanpuri 
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Hadhrat Uqbah ] says that Rasulullaah p said, 


“Your Rabb is indeed very pleased with that Shepard that 
lives on the mountain, he calls out the Azaan and performs 
Salaah. Allaah | says to the angels, ‘Look at this servant 
of mine. He calls out the Azaan, gives due importance to 
Salaah, and he fears me. I have forgiven my servant, and I 
will enter him into paradise. ee 


Hadhrat Salmaan Farsi | narrates that Rasulullaah p said, 
“When a person is in a deserted land, and the time for 
Salaah comes in, he should perform wudhu. If he does not 
find water, he should perform tayammum. If he then calls 
out the Iqaamah and performs Salaah, then his two angels 
(kiraaman kaatibeen) perform Salaah with him. If he calls 
out the Azaan and Iqaamah and performs Salaah, then an 
army of Allaah (the angels) performs Salaah with him, 
such a huge army that the two ends of it cannot be seen.”*’ 


The ruling of Azaan and Iqaamah in the home 


If a person could not perform Salaah with Jama’ah for 
some reason, and he is performing Salaah at home, then it 
is Mustahab for him to call out the Azaan and Iqaamah. If 
he does not call them out, it is still correct, because the 
Azaan and Iqaamah of the Masjid is sufficient. The 
following is explained in Hidaayah: 
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If a person is performing Salaah in his home that is in a 
city, then he should perform his Salaah with Azaan and 
Iqaamah so that his Salaah can be performed in a manner 
that is similar to the Salaah of Jama’ah. If he leaves out 
both, then too, his Salaah is correct. This is based on the 
statement of Abdullaah bin Mas’ud a who says, “The 
Azaan of the locality is sufficient for us.’*® 


The following is explained in ’la us Sunan, 
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It is narrated from Abdullaah bin Mas’ud | in another 
narration: ‘The Azaan of the city is sufficient.’*” 


What is the ruling when there was no Azaan called out 
in the locality? 


If there was no Azaan called out in the locality for some 
reason, then if one is performing Salaah at home, it is 
better for him to call out the Azaan and Iqaamah. It is also 
permissible for him to suffice on the Iqaamah. It is 
explained in Shaami, 
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The ruling of Azaan and Iqaamah for Salaah in the 
Masjid in which Jama’ah has already been completed 


If someone wants to perform Salaah in a Masjid in which 
Salaah has already been performed, then it is Makruh for 
him to call out the Azaan and Iqaamah. This is because 
people can fall into error. The following is explained in 
Durr e Mukhtaar, 
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The ruling of Azaan and Iqaamah in the Masjid of the 
Road 


The Masjid in which no formal Jama’ah takes place is 
called ‘a Masjid of the road’. It is not Makruh to call out 
the Azaan and Iqaamah again and again in such a Masjid. 
It is better that a person from amongst those that come in 
call out the Azaan and Iqaamah (one after the other, i.e. as 
each group comes in). The following is explained in 
Shaami, 
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The ruling of Azaan and Iqaamah for Zuhr on Friday 
in a city 


If a person could not perform the Jumu’ah Salaah in a 
locality in which it is correct to perform the Jumu’ah 
Salaah and the Jumu’ah Salaah is performed, then it is 
Makruh for him to call out the Azaan and Iqaamah for 


Zuhr Salaah, even though he is performing Salaah with 
Jama’ah. This is because this Jama’ah is Makruh, and 
Azaan and Iqaamah is not Masnun for a Jama’ah that is 
Makruh. 
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The ruling of Azaan and Iqaamah for women 


It is Makruh for women to call out the Azaan and 
Iqaamah. The Azaan of the locality is sufficient for them. 
If there was no Azaan called out in the locality, then too, 
the women should perform Salaah without Azaan and 
Iqaamah. Azaan and Iqaamah is Makruh for them. It is 
explained in Maraaqi al Falaah, 
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Hadhrat Abdullaah bin Umar | says, 
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‘There is no Azaan and Iqaamah for women.’”” 


The ruling of Azaan and Iqaamah while on journey 
It is Mustahab for a traveller to call out the Azaan and 


Iqaamah. It is also permissible for him to suffice upon the 
Iqaamah. To leave out both the Azaan and Iqaamah if 
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there is no fear of missing ones conveyance is Khilaf-e- 
Aula. It is explained in Hidaayah, 
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Hadhrat Malik bin Huwayrith | says that my cousin and I 
came before Rasulullaah p. Upon our departure after 
staying for twenty days, Rasulullaah p said to us, 
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“When you travel, then you two should call out the Azaan, 
and you two should call out the Iqaamh, i.e. one of the two 
should call out the Azaan and Iqaamah. And the elder 
one of you two should lead the Salaah.””! 


The ruling of Azaan and Iqaamah for Qada Salaah 


It is Mustahab to call out the Azaan and Iqaamah for a 
person who missed the Salaah and is now performing 
the Qada. It is also permissible to suffice upon the 
Iqaamah. However, it is Khilaf-e-Aula to leave out the 
Iqaamah. It is explained in Nur al Idah, 
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Hadhrat Imraan bin Hussain | says, 

“Once, Rasulullaah p was on a journey. The people slept 
through the time of Fajr. They awoke with the heat of the 


sun. the people then carried on with their journey until the 
sun rose to a higher degree (and the Makruh time expired). 


*! Mishkaat p.66 


Rasulullaah p ordered the Muezzin to call out the Azaan. 
The Muezzin did so. Rasulullaah p performed the two 
rak’ah Sunnah of Fajr. The Muezzin then called out the 
Iqaamah, and Rasulullaah p then lead the Qada Salaah of 
Fajr in Jama’ah.”°” 


Note: If for some reason, the Salaah of the general people 
became Qada, then the Azaan should be called out loudly, 
as is clear from the Hadith of Hadhrat Imraan bin Hussain 
]. If the Salaah of a small group of people became Qada, 
then the Azaan should be called out softly so that the 
general public does not become confused, and the mistake 
of these few people will remain hidden. Similarly, the 
person who is performing Salaah alone in a locality should 
call out the Azaan softly. This should be borne in mind 
with all the rulings mentioned above. 


The ruling of Azaan and Iqaamah for a number of 
Qada Salaah 


If a number of Salaahs has become Qada and a person 
performs them in different times, then it is Mustahab to 
call out the Azaan and Iqaamanh. It is also correct to suffice 
upon the Iqaamah. If a number of Qada Salaahs are being 
performed at one time, then it is Mustahab to call out the 
Azaan and Iqaamah for the first Salaah. One has a choice 
for the rest of the Salaahs, one could suffice upon Iqaamah 
for each one, or, one could call out both the Azaan and 
Iqaamah for each Salaah. 


Ogd ABW D5 0 Sy c Mga JSD Loghed LoS Vy ¢ Caled) So aby O55 SG 
cree dosh OF Sy nb ob OI DF 0S Calg oe Sig 2 OSM 


°° Abu Dawud vol.1 p.64 
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Hadhrat Abdullaah bin Mas’ud | narrates, 


“In the battle of the trench, the polytheists did not give a 
chance to Rasulullaah p to perform four Salaahs, until a 
considerable part of the night had passed. (Then only did 
the battle end) Rasulullaah p ordered Bilal ]. He ] called 
out the Azaan, then the Iqaamah. They then performed the 
Qada of Zuhr. Then Bilal ) called out the Iqaamah, and 
they performed the Qada of Asr. He | then called out the 
Iqaamah, and they performed the Qada of Maghrib, he ] 
then called out the Iqaamah, and they performed the Qada 
of Esha.”®° 


To say ‘Salaah is better than sleep’ in the Azaan for 
the Qada of Fajr 


It is also Mustahab to say the words ‘Salaah is better than 
sleep’ in the Azaan of the Qada of Fajr, if it was missed 
due to some reason. There is no problem if it is left out 
because this time is not one of neglect and sleep. It is 
explained in Fataawa Dar ul Ulum Deoband (Jadid), 


‘It is Sunnah to call out the Azaan if one missed the Fajr 
Salaah and is now performing the Qada of it in jama’ah. 
The Azaan should be called out just as the Azaan of Fajr is 
called out, i.e. together with the words, ‘Salaah is better 


than sleep’. 


°° T’la us Sunan vol.2 p.119 
* vol.2 p.96 


To call out a few words of the Azaan and Iqaamah 
before the time 


Just as the entire Azaan is repeated if it is called out before 
the time, similarly, it is necessary to repeat the entire 
Azaan if a few words were called out before time. It is 
also necessary to repeat the entire Iqaamah if a few words 
were called out before its time. The following is explained 
in Durr e Mukhtaar, 


VEVON cole, UB YI ALS avon, aby O15! oly 


Forgetting the words ‘Salaah has begun’ in Iqaamah 


If one forgets to call out the words, ‘Salaah has begun’ in 
the Iqaamah, and one remembers during the Iqaamah or 
after completing the Iqaamah — just before the Imam is 
about to commence the Salaah, then it is better to call out 
poi a Si diand a Ya) Y after asball cw 3 , so that the 
Iqaamah can be called out in sequence. If one remembers 
after the Imam has commenced the Salaah, then one need 
not do anything. 


When should one stop trading in the area where there 
is more than one Jumu’ah being performed? 


It is wajib and necessary to stop trading and proceed for 
Salaah at the commencement of the first Azaan of 
Jumu’ah in such localities and areas in which more than 
one Jumu’ah is performed for the person who wishes to 
perform the Jumu’ah properly (of listening). It is 
explained in the footnotes of Imdaad ul Fataawa, 


It is wajib to respond by proceeding for Salaah once the 
time for the first Azaan of Jumu’ah sets in according to 
the preferred view. 


(kee 99) rend! ger) Aneel! age Dg) O15 o BLUI dak Carey Oly 


This is what is drawn from the verse of Surah Jumu’ah 
that upon listening to the Azaan, one leaves all trade and 
work, and immediately proceeds for Salaah (which is 
wajib). To proceed for Salaah immediately upon listening 
to the Azaan in a locality that has more than one Jumu’ah 
being performed cannot be wajib for it is impossible. It is 
also not wajib to proceed to that Masjid from which the 
Azaan was first called out, otherwise the permissibility for 
multiple Jumu’ahs will mean nothing. This is because if it 
is wajib for everybody to proceed to the Masjid from 
Azaan was called out first, then will it stay permissible to 
perform Jumu’ah in another place? However, it is wajib to 
proceed to the Masjid where the person listens to the 
Azaan there from or where he intended to perform 
Jumu’ah that particular week. For this reason, the 
command to leave trade and proceed for Salaah relates to 
the first Azaan of that particular locality.”° 


Etiquettes and Laws for the Muezzin 


The Muezzin should be sane, mature, knowledgeable 
and pious 


It is better that the Muezzin be a person who is sane, 


mature, free and a male. He should be aware of the laws of 
Azaan and Iqaamah. He should also be abstinent (pious). 


*° vol. p.169. Added by Mufti Sa’eed Ahmad Palanpuri. 
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Hadhrat Abdullaah bin Abbas | narrates that Rasulullaah 
p said, 
AV 3513 gil. Tks NS v5 


\ 
“The best among you should call out the Azaan.””° 


The Muezzin should be aware of the times of Salaah 


The Muezzin should be well aware of the times of Salaah, 
just as he should be intelligent, religious, and aware of the 
laws of Azaan and Iqaamah. The reason for this is that 
Salaah and fasting is based upon Azaan. If the Muezzin 
called out the Azaan on the incorrect time, then there is 
fear that the Salaah and fasting of people will be null and 
void. 


VDVOs aity . Bpbradi lbgl Ladle Og OI Lging 


Hadhrat Abdullaah bin Umar ] narrates that Rasulullaah p 
said, 


VV BS. eg egite « Colma’! Gidjall Gel 3 Uleiles Oller 


“Two things are hanging from the necks of the Muezzins 
for the Muslims. Their fasting and their Salaah.””” 


Hadhrat Abu Hurayrah ) narrates that Rasulullaah p said, 


°° Abu Dawud vol.1 p.87 
*” Mishkaat p.67 
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“The Imam is responsible, and trust is placed in the 
Muezzin. O Allaah! Show the Imams the right way and 
forgive the Muezzins.””*® 


The meaning of this is that the Imam is responsible for the 
Salaah of the Muqtadis together with his own Salaah. For 
this reason, he should try his utmost best to perform the 
best Salaah, internally as well as externally. People have 
placed their trust in the Muezzin with regards to Azaan. 
For this reason, he should call out the Azaan on the correct 
time, foregoing his personal requirements and desires.”” 


The Muezzin should have a beautiful and loud voice 


The Muezzin should have a loud voice. Rasulullaah p 
chose Bilal | upon the basis of him having a loud voice. 
Similarly, the Muezzin should have a beautiful voice. 
Rasulullaah p chose Abu Mahdhura | upon the basis of 
him having a beautiful voice. In the lenghthy narration of 
Abu Mahdhura | we find, 


Spal per Ole SU Mga Bb Core AB lng aghe all dle dit Sgn JB 


Rasulullaah p said, “I heard the Azaan of a person with a 
person having a beautiful voice among those who were 
imitating.” Rasulullaah p then called for us. We each 
called out the Azaan separately. I was the last. When I 
called out the Azaan, Rasulullaah p said, “Come here, he 
p seated me in front of him, and placed his blessed hand 
upon my forehead. He made du’a of blessings thrice for 


°8 Mishkaat p.65 
*° Ma’arif ul Hadith vol.3 p.158 


me. He then said, “Go, call out the Azaan in the house of 
Allaah.) 


The appointed Muezzin should call out the Azaan 


If there is no valid reason or excuse, then only the 
appointed Muezzin should call out the Azaan. It is not 
appropriate for anyone else to call out the Azaan. The 
reason for this is that the people of the locality are used to 
the voice of the Muezzin. The people can be deceived by 
the voice of another person. This is especially in today’s 
times where tape recorders and radios are sounded upon 
which the Azaan is played sometimes, and people are 
deceived. The following is explained in Bada’i us Sana’i, 


Spey dremad! LOY are Ugaar OY OLY dle Lbige 09S OF Kung 
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To call out the Azaan in two Masjids 
The Muezzin should call out the Azaan in one Masjid 


for one Salaah time. It is Makruh to call out the Azaan in 
two Masjids. The following is explained in Kabiri, 


PY | fads Ye JI Lele Lorde! 8 OS GY plrens (b OSh OI OSs 
It is Makruh to call out the Azaan in two Masjids. The 
reason for this is that the Muezzin will be calling to 


something in one Masjid which he himself is not doing.'”! 


To call out the Azaan in a soft voice 


'©° Nasa’i vol.1 p.104 
'l Kabiri p.361 


The Azaan can be called out in a soft voice as well. This 
will be when the person calling out the Azaan is not a 
specified or appointed Muezzin. It is Mustahab for the 
appointed Muezzin to call out the Azaan in a loud 
voice.” 


To call out the Azaan without permission 


If there is an appointed Muezzin for a Masjid and 
someone does not like the Azaan, then another person 
cannot call out the Azaan without his permission. 
However, if another person called out the Azaan without 
the permission of the Muezzin, then the Sunnah of Azaan 
will be done.'” 


Coughing during Azaan 


A person should not cough unnecessarily during Azaan. 
There will be no problem if a person has some excuse or 
he does it to clear his voice. 


Calling out the Azaan bareheaded 


A person should cover his head with a hat when calling 
out the Azaan. If sometimes the Azaan was called out by a 
Muezzin that was bareheaded, then there is no problem. 
However, wherever being bareheaded is a special sign 
of the Rawafid and Shi’a, then it will be necessary to 
oppose them at such a place.‘ 


Calling out the Azaan while wearing ones shoes 


'© Rataawa Dar al Ulum (Jadid) vol.2 p.119 
'3 Rataawa Dar al Ulum (Jadid) vol.2 p.122 
' Rataawa Dar al Ulum (Jadid) vol.2 p.109 


It is permissible to call out the Azaan while wearing ones 
shoes. However, it will be better to remove ones shoes if 
there is some najaasat (filth) on ee 


Taking a wage for calling out the Azaan 


There is scope for accepting a wage for calling out the 
Azaan. It is however best to call out the Azaan solely for 
the pleasure of Allaah, and take a wage for other services. 
This should be clarified when accepting the effort of 
calling out the Azaan. 


Hadhrat Uthman bin Abi Al As | narrates that Rasulullaah 
p said when dispatching me as the governor of Ta’if, he 
finally said to me with great emphasis, 
VLIVS odes. Vert aid) le del Y Ugo deat oF 


“Appoint such a Muezzin who does not take a wage.”!”° 


In the light of this hadith, Imam Abu Hanifah J, Imam 
Abu Yusuf J, Imam Muhammad J, and other early day 
scholars state that it is not correct to take a wage in lieu of 
calling out the Azaan. However, Imam Shafi’i ) concludes 
that this advice is based upon taqwa, and classifies taking 
a wage in lieu of calling out the Azaan as permissible. The 
following is explained in Sunan al Kubra, 


digs. AS A poy OLE Gy Olas oAe all id gal! Bhs! 4B able! J 
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The leader of guidance, Hadhrat Uthman ) used to give a 
wage to the Muezzins.'°” 


'°5 Rataawa Dar al Ulum (Jadid) vol.2 p.121 
'° Tirmidhi vol.1 p.29 


The latter day scholars of the Ahnaaf state that it is 
permissible to take a wage in the light of the 
circumstances and change in era. The following is 
explained in Durr e Mukhtaar, 


CARB OTA clei dole Gocdly « OISY fos Clete)! fod Sle mai Vy 
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It is not correct to take a wage for doing some form of 
obedience (worship), like Azaan, Hajj, Imamat, teaching 
of Qur’an and Figh. However, the ruling of permissibility 
is given for teaching Qur’an and Fiqh, Imamat and 
Azaan,'°% 


Reward for the Azaan and Iqaamah if one takes a 
wage 


The basis of earning reward is ones intention. If the 
Muezzin has the pleasure of Allaah in mind, and the wage 
is simply for his daily needs, then, definitely he will attain 
reward. If however, the intention of the Muezzin is to 
attain wealth, and he calls out the Azaan only for the 
wage, if he does not get a wage, he does not call out the 
Azaan, then such a Muezzin will not attain the reward for 
calling out the Azaan. The following is explained in 
Shaami, 


LoS be) fay ay SU OBS wlelpa ASI o Ste all ary odiad OIF O} 
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'°T Bayhaqi vol.1 p.429 
'8 Shaami vol.5 p.24 


Lary SOLE cm aor OgSe fy y—SdoS! Gig! ab tert dey oJ GUS Ye 
VTP | Sty Stacy Lasly Stall he pendly OI 


If the intention of the Muezzin is the pleasure of Allaah, 
but he takes a wage because of being involved in keeping 
the time, and this is a barrier for him in earning enough for 
himself and for his family. He takes this wage so that this 
blessed responsibility does not stop him from earning. If 
he was not involved in this, then he would not have taken 
a wage, then for such a person there will be reward that is 
mentioned in the Ahadith. In fact, he will be joining two 
forms of worship. (1) Azaan, (2) Earning for his family, 
and actions are based upon intentions.' 


The Azaan and Iqaamah of a mad person, a fool, an 
intoxicated person, a woman and an immature child 


The Azaan of a mad person, a fool, an immature child, and 
a woman is Makruh. Similarly, the Azaan of a drunk 
person is also Makruh, even though his drunkenness has 
come about because of some permissible substance. 
Therefore, if any of these persons has called out the 
Azaan, then it would be better to repeat it, but if any of 
them have called out the Iqaamah, then it does not have to 
be repeated because calling out the Azaan twice is proven, 
but calling out the Iqaamah twice is not proven. The 
following is explained in Durr e Mukhtaar, 
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' Shaami vol.1 p.263 


The Azaan and Iqaamah of an understanding child 


The Azaan and Iqaamah of an understanding child is 
correct, but it is best that a mature male calls out the 
Azaan. The following is explained in Alamgiri, 


© feeb) SUI ONS! SS 9c Aly St ath 3 IST nb Ge mere Ble cna! O15 
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The Azaan and Iqaamah of a hermaphrodite and 
eunuch 


A khuntha’’® and zankha'"' refers to a person in whom the 
signs of a male and those of a female are present. Or it 
refers to a person who has no signs of a sex at all. The 
ruling pertaining to such a person is, 


1. If the signs of a male are predominant, for 
example, the beard grows, wet dreams like men, 
intercourse with a female, then that person will be 
classified as a male. The Azaan and Iqaamah of 
such a person is valid without any karaahat- 
detestment- because this person is in the ruling of a 
male. 


2.If the signs of a female are predominant in this person, 
for example, the growing of breasts, the production of 
milk, menstruation, being pregnant etc., then this person 
will be classified as a female. The Azaan and Iqaamah of 


''° translated as hermaphrodite although its implication is different as 
is understood from the text that follows 

''l translated as eunuch although its implication is different as is 
understood from the text that follows 


such a person is Makruh. If such a zankha has called out 
the Azaan and Iqaamah, then the Azaan should be 
repeated, and not the Iqaamah. This is because such a 
zankha is in the ruling of a female. 


2. If there are no signs of a male, nor of a female, or 
there are opposing signs, for example, breasts and 
a beard, or, menstruation and wet dreams, then the 
Azaan and Iqaamah of such a zankha will be 
Makruh. The Azaan of such a zankha will have to 
be repeated, not the Iqaamah, because this zankha 
is in the ruling of a woman. The following is 
explained in Fataawa Dar al Ulum (Jadid), 


Question: Is the Azaan of a zankha correct in the light of 
Shari’ah? Such a zankha in whom neither the signs of a 
male are present, nor those of a female. 

Answer: If the person is not a hermaphrodite, and the 
signs of a male are present, then it is permissible for such 
a person to call out the Azaan and Iqaamah and to stand in 
the row of the men.!!* 


The Azaan and Iqaamah of a blind person 


The Azaan and Iqaamah of a blind person is valid if there 
is someone to inform him of the times of Salaah. If 
there is no other person, then it would be better for 
someone else to call out the Azaan. The following is 
explained in Alamgiri, 


iM Ae Gnas VOVIK at cblet  SGlee Sid je OS OF Col be 
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'? Vol.2 p.113 


Hadhrat Abdullaah bin Umar ] narrates that Rasulullaah p 
said, “Bilal (1) calls out the Azaan at night. For this 
reason, you carry on eating and drinking until Abdullaah 
bin Umme Maktum calls out the Azaan.” The narrator 
says that Abdullaah bin Umme Maktum | was a blind 
person and he did not call out the Azaan until it was not 
said to him that “subh” has come in.''? 


We come to know from this narration that if there is 
another person to inform the blind person of the times of 
Salaah, then the Azaan and Iqaamah of the blind person 
will be valid without any karaahat. However, generally a 
blind person should not be appointed as a Muezzin 
because it is difficult for another person to remain with 
him all the time. For this reason, Ibn Umme Maktum ) did 
not call out the Azaan for every Salaah. He used to call 
out the Azaan for Fajr in the month of Ramadaan. 


Hadhrat Abdullaah bin Mas’ud | says, 


iy Me eee VIVYT Sat ebhely Siete @Spdpe OS OI Goi 
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“I do not like that your Muezzin should be a blind 


I 
person.” " 


The Azaan and Iqaamah of an ignorant and illiterate 
person 


It is necessary for the Muezzin to know the laws of 
Azaan and Iqaamah. It is Makruh to give someone the 
position of being the Muezzin if he is not aware of the 


'' Mishkaat p.66 
'4 Pla us Sunan vol.2 p.123, Musannaf Abdur Razzaq vol.1 p.471 


laws and etiquettes of Azaan and Iqaamah. The following 
is explained in Kabiri, 
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If the Muezzin is such a person who does not call out the 
words of the Azaan correctly, then his Azaan is not 
correct. It will be necessary to repeat such an Azaan.'' 


Examples of such mistakes are as follows, 
4c! In place of +gsl 


aglal x> In place offgball Je vo 
CU <> In place of coi le 
75\ aT In place of ,S1 asi 

yb51« ST In place of ,S1 aii 

* In place of ¢ in pW! de 


A point worthy of note 


Nowadays, generally a Muezzin who accepts a minimal 
wage is sought. Whether he calls out the Azaan correctly 
or not is not thought about, whereas Azaan is an important 
symbol of Islaam, and the Muezzin is the caller and inviter 
on behalf of Allaah |. For this reason, such a Muezzin 
should be sought who calls out the Azaan correctly and 
has a beautiful voice so that he may show the glory and 
splendour of Islaam by means of the Azaan, as well as 
affect the hearts of the listeners and attract them. The 
blessings of Azaan will become apparent. May Allaah 


''S Rataawa Rahimiyya vol.4 p.287 


grant the Mutawallis the divine ability to give due 
importance to this. 


Hadhrat Abu Hurayrah | narrates that Rasulullaah p said, 


“The Imam is responsible, and people place their trust in 
the Muezzin. (Trust is placed in a person of high status. 
For this reason, it is necessary that the Muezzin be a 
person who is composed, trustworthy, understanding and 
has a beautiful voice). O Allaah! Guide the people to what 
is correct and forgive the Muezzins.” 
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A person said, “O Rasul-messenger of Allaah, you have 
placed enthusiasm for competition within us.” Rasulullaah 
p said, “(But) in the latter times, the Muezzins will be the 
lowly people.” (Instead of competition, the honourable 
will move away from calling out the Azaan) 


Hadhrat Umar | narrates that Rasulullaah p said, 


SW he ah gee age Msg « gibi le OI OS Oley wlll gle stew 
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“A time will come when the responsibility of Azaan will 
be given to the lowly people, whereas Allaah has 
forbidden the flesh of the Muezzins for the fire of hell.” 


(But the people will turn away from such great virtue and 
will understand it a defect to call out the Azaan)'!° 


''® Kanz ul Ummaal vol.7 p.690 


The ruling pertaining to a new Muslim and an 
illegitimate child 


The Azaan of a new Muslim and an illegitimate child will 
be Makruh if they are ignorant. If they are aware of the 
laws of Azaan and Iqaamah and are religious then it will 
be permissible without karaahat for them to call out the 
Azaan and Iqaamah. 


The definition of a faasiq 


A faasiq is such a person who wilfully commits a major 
sin, or repeatedly commits a minor sin. It is explained 
in Qawaid ul Figh, 


gc na Bye penal! ISI): g ptll by « al yal detbl pe : dal 3 Gna 
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According to the dictionary, a faasiq is a person who does 
not obey the command of Allaah, and the meaning of fisq 
in the Shari’ah is for a Muslim to wilfully commit a major 
sin or to repeatedly commit a minor sin without any 
explanation.' 


In the light of this definition, every such person who does 
a haraam (forbidden) action is a faasiq, or a person who 
repeatedly does an action that is Makruh Tahrimi. For 
example, to leave out Fard Salaah or fasting without any 
excuse. Similarly, to leave out Jama’ah without any 
excuse because it is Makruh Tahrimi. The reason for this 
is that a person who repeatedly leaves out Jama’ah is a 
faasiq. However, if a person left out Jama’ah for some 
valid excuse, then he is not a faasiq. 


17 9.412 


The ruling of a faasiq 


The Azaan and Iqaamah of a faasiq is Makruh. However, 
it is not necessary to repeat the Azaan and Iqaamah of a 
faasiq. 


VO. sty Voc Goll Old! 0g 


The ruling of a person who consumes interest, a 
drunkard, an adulterer, a thief and sorcerer 


The Azaan and Iqaamah of all these persons is Makruh. 
The reason for this is that consuming interest, drinking, 
adultery, sodomy, stealing, robbery, black magic, and 
gambling are all haraam actions. A person who does any 
of these actions is a faasiq, and the Azaan and Iqaamah of 
a faasiq is Makruh. 


The ruling of a person who breeds pigeons, a person 
who breeds partridges, and a person who breeds kites 


The Azaan and Iqaamah of a person who breeds any type 
of these creatures is Makruh. The reason for this is that 
all kites are haraam, and the person who does this is a 
faasiq. If a person breeds pigeons as a hobby, then his 
Azaan and Iqaamah is valid because he is just and not a 
faasiq. The following is explained in Alamgiri, 
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The ruling of the person who is disobedient to his 
parents, the usurper of an orphan’s wealth, a 
murderer and an usurper 


The Azaan and Iqaamah of all these persons is Makruh. 
The reason for this is that disobeying ones parents, 
usurping the wealth of an orphan, to murder someone 
unjustly, and usurping someone’s wealth are all haraam. 
The person who does these actions is a faasiq. 


The ruling of a person who shaves his beard or keeps it 
less than a fist’s length 


The Azaan and Iqaamah of such persons is Makruh, 
because shaving the beard is haraam. The person who 
does so is a faasiq. To keep a beard that is less than a fist’s 
length is Makruh Tahrimi because it goes against the grain 
of the narrated Sunnah. To carry on with such an action is 
fisq. 


The ruling of a person who sterilizes others 


The Azaan and Iqaamah of a person who wilfully 
sterilizes others is also Makruh because it is haraam to 
sterilize others. The person who does haraam is a 
faasiq.''® 


The ruling of a person who watches videos and 
frequents the cinema 


The Azaan and Iqaamah of a person who watches videos 
and frequents the cinema is Makruh. The reason for this 
is that immoral and immodest pictures are shown therein. 


''8 Tf he repents and people are satisfied with his repentance, then the 
karaahat will be removed. Rasulullaah p is reported to have said, “A 
repenter from sin is like the person who did not sin at all.” And Allaah 
p knows best. — Mufti Sa’eed Ahmad Palanpuri 


It is haraam to view such things. The person who sees 
naked pictures is a faasiq. Similarly, it is haraam to watch 
such programmes on television in which immoral and 
immodest things are shown. The person who views such 
things is a faasiq. For this reason, the Azaan and Iqaamah 
of such a person is also Makruh. 


The ruling of a person who swears 


The Azaan and Iqaamah of a person who swears the whole 
time, whether it be people or animals, is Makruh. Such a 
person is also a faasig. Hadhrat Abdullaah bin Mas’ud | 
narrates that Rasulullaah p said, 
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“Tt is a sin to swear a Muslim, and it is kufr to kill a 
Muslim.”!!? 


In which instances is the Azaan of a faasiq Makruh 
(reprehensible)? 


It is not Makruh if a faasiq calls out the Azaan and 
Iqaamah for a group of travellers, or for a group of factory 
workers or any other workers if they are performing 
Salaah in any place besides the Masjid. The following is 
explained in Shaami, 
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The ruling of a person who has repented and a 
doubtful person 


'!? Mishkaat p.411 


If a person was involved in some form of fisq, then he 
stopped, for example, he stopped shaving his beard, or he 
stopped drinking and consuming interest, and he made 
sincere repentance, then his Azaan and Iqaamah is valid 
without any karaahat. By means of repentance, fisq is 
obliterated. 


ELIPVV cole. OU 1S) agaig (bees 59) adlbe Clade BT OSG)! ce 


Similarly, if there is a doubt that someone is involved in 
fisq and fujoor, then the Azaan and Iqaamah of this person 
is valid without any karaahat. The reason for this is that 
the credibility of a person is not affected upon the basis 
of doubt. However, if the doubt is based upon valid proof, 
then such a person should not be appointed as the 
Muezzin. 
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The ruling of a person who reviles the Sahabah y and 
the ‘Ulema and Mashayikh 


The Azaan and Iqaamah of a person who reviles the 
Sahabah y, the ‘Ulema and the Mashayikh is Makruh as 
well. The reason for this is that such a deed is an act of 
fisq. The following is explained in Alamgiri, 
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Hadhrat Abu Sa’eed Khudri | narrates that Rasulullaah p 
said, 


«Ai Ug Bde l be ay Le Lab dol foe Bail SHI Ol 9d gree! pent Y 
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“Do not revile my companions (because their status is so 
high that) if one of you had to spend in charity an amount 
of gold equal to Mount Uhud, it would not equal the 
charity of one mudd (app. 700g) of their charity. In fact, 
not ecen equal to half a mudd. 


Hadhrat Abdullaah bin Mughaffal ] narrates that 
Rasulullaah p said, 
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“Fear Allaah with regards to my companions, fear Allaah 
with regards to my companions. Do not make them a 
target after my demise. He who loves the Sahabah has 
love for me on the basis of loving me. He who hates them, 
has hatred for me on the basis of hating me. He who hurts 
them, indeed has hurt me, and he who has hurt me, has 
hurt Allaah, and he will soon be caught.”!”! 


The ruling of a Ghayr Mugallid, a Maududi and 
Innovator 


It is valid for a ghayr mugallid (ahl al Hadith), Maududi 
(Jama’at e Islaami), an innovator, and any person who is 
astray, but whose beliefs have not reached the level of 
kufr, and is apparently pious to call out the Azaan and 
Iqaamah. It is however Makruh to appoint one of them 


'2 Mishkaat p.553 
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as the Muezzin, because doing so in reality is showing 
honour for them, and Rasulullaah p prevented us from 
honouring such people. Besides this, there is also fear that 
deviation will spread on the basis of appointing a deviated 
person. For this reason, great caution should be adopted. 


Hadhrat Ibrahim bin Maysara narrates that Rasulullaah p 
said, 
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“He who helps an innovator has helped in destroying 
Islaam.”!** 


Azaan of a non-Muslim 


The Azaan of a non-Muslim is not valid, it does not 
matter whether it is a Christian or Jew. It is explained in 
Al Bahr Ar Ra’iq, 
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Azaan of a Qadiyani and Shi’a 


It is the unanimous view of the Ummah that a gadiyani is 
a kafir. The Azaan of a qadiyani is not valid just as the 
Azaan of a non-Muslim is not valid. Similarly, the Azaan 
of that shi’a whose beliefs have reached the level of kufr 


'? Mishkaat p.31 


is not sufficient. If any of these people have called out the 
Azaan and Iqaamah, it will have to be repeated. 


When will the Muezzin receive his reward for Azaan? 


If the Muezzin is aware of the Sunan and etiquettes of 
Azaan, and he knows the times of Salaah, then he will 
attain the reward for calling out the Azaan, otherwise he 
will not attain the reward. The reason for this is that it is 
necessary for the Muezzin to be aware of all of this. Those 
Muezzins who undergo great difficulty will be deprived of 
the reward because they are not aware of these rulings. 


The following is explained in Durr e Mukhtaar, 
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The Muezzin will be deserving of reward if he is aware of 


the Sunan and times of Salaah. If he is not aware of the 
times of Salaah, he will not be deserving of the reward. '*° 


The Times of Salaah 
Fajr: 


Approximately one and a half hours before sunrise, 
whiteness and light becomes apparent on the eastern 
horizon. It rises from the earth towards the sky in the 
shape of a pillar. This is called false dawn. After a little 
while, this whiteness disappears. After this, another 
whiteness appears. This whiteness spreads from east to 
west, i.e. the entire eastern sky lights up. This is called 
true dawn. The time of Fajr begins from this time. It lasts 
until sunrise. It is Mustahab for men to perform their 
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Salaah with Jama’ah in the Masjid about half to three 
quarter of an hour before sunrise when the sky is well lit 
up. It is however better to perform the Fajr Salaah with 
Jama’ah the moment the time comes in during the month 
of Ramadaan, because it is quite difficult to wake up after 
completing sehri. There is also fear of the Musallies being 
less if the Salaah is performed when the sky is well lit up, 
that is why it is more virtuous if it is performed in the first 
time. 


Zuhr and Jumu’ah: 


The time of Zuhr and Jumu’ah begins when the sun turns 
from the zenith. The time remains until the shadow of 
everything becomes twice its size (together with the 
original shadow that exists when the sun is exactly at its 
zenith). It is Mustahab to perform Jumu’ah early in every 
season.It is Mustahab to peform Jumu’ah early in winter, 
and in summer it is Mustahab to delay it until the heat of 
the sun subsides. One should not delay so much also that 
the shadow of everything reaches its own size. 


Asr: 


The time of Asr begins when the shadow of everything 
reaches twice its size (together with the original shadow). 
It remains until sunset. It is Makruh once the colour of the 
sun changes. It is most virtuous to always delay just a 
little while after the first time sets in. If a sleeping person 
awoke, or a person remembered that he has to perform Asr 
and the sun is setting, he should wait until the sun sets and 
then perform the Qada of Asr. This is established from the 


practice of Hadhrat Abu Bakrah ]'**. However, if 
someone did perform the Asr at that time, then it will be 
considered to be complete with karaahat. 


Maghrib: 


The time of Maghrib starts upon the setting of the sun.It 
remains until the horizon is white. The redness that is 
present in the sky after the sun sets is called ‘shafaq e 
ahmar’ (the red horizon). After the redness disappears, a 
whiteness becomes apparent. This is called ‘shafaq e 
abyad’ (the white horizon). Once this whiteness 
disappears, the horizon becomes dark, and the entire sky 
looks the same. In summary, the time of Maghrib lasts 
until just before ‘shafaq e abyad’. It is Mustahab to 
perform the Maghrib early in every season. It is Makruh to 
delay Maghrib until the stars can be seen. 


Esha: 


The time for Esha begins once ‘shafaq e abyad’ 
disappears. It remains until true dawn. It is Mustahab to 
perform it before one third of the night has passed. It is 
permissible to dealy it until half the night has passed, and 
it is Makruh to delay it until more than half the night has 
passed. 


Witr: 


The time for witr is the same as that of Esha, however, it 
is not permissible to perform witr before Esha. 
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Answering the Azaan and Iqaamah 
The method of answering the Azaan 


It is most virtuous and Mustahab for every individual, 
whether male or female, whether pure or impure, to 
answer the Azaan. There is great virtue for this explained 
in the hadith. The method of answering is that when the 
Muezzin calls out a sentence and stops, then a person 
should repeat the same words in the pause of the Muezzin. 


When the Muezzin calls out dsbell de > and cl de we 
, the listener should respond by saying # Y! 88 Vy Ug VY . 
when the Muezzin calls out asd! ge > Sse! in the Azaan of 
Fajr, the listener should respond by saying yy) c34e . the 
following is explained in Nur al Idah, 
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Note: It should be remembered that which is said in 
the reply to the Azaan of Fajr is not proven from any 
authentic hadith. There is however no problem in saying 
it, it is Mustahab. It is explained in Kashf ul Khifa, 
Magasid e Hasana mentions that many people say the 
WOTS plug ale ail le dil gu) G4e after the Muezzin calls 


Out esd! ye > Sgbel! in the Azaan of Fajr. 


This would be correct if we consider that Rasulullaah p 
permitted Hadhrat Bilal ] to call out the words gy + aghall 


esJ! . However, it is also proven that Rasulullaah p ordered 
Abu Mahdhurah | to call out egdl ye pe Sgbell. from this 


angle, it would be mustahab to answer 4! Jy») Gav. It is 


preferred however, to only say —yy3 c34e (as Mustahab). 


Mulla Ali al Qari has explained that there is no basis for 
di! Jgu) G4. Similarly, there is no basis for people saying 


cab godly Syy9 C34 after the Muezzin calls out gy > dgLet! 
eel. 


The glad tidings of paradise for the person who 
answers the Azaan 


Hadhrat Umar | narrates that Rasulullaah p said, “When 
the Muezzin calls out ,Si a si 41 , then in reply you 


should say Si «| ,S5i 4! . then when the Muezzin calls out 
a Vial Y of agsi, the listener should reply by saying of sgsi 
a YidiY . when the Muezzin calls out i) Sgwy dors ot aga , 
the listener should reply by saying 4) Jey Aone o) ago 

Then when the Muezzin calls out ssa)! Je re , the listener 
should reply by saying at ¥! 833 Yy Js Y . Then when the 
Muezzin calls out co! J y= , the listener should reply 
by saying au Yi 83 Yy Sg Y . Then when the Muezzin calls 
out Si ai! ,S1 ai! , the listener should reply by saying _,5\ i 
ys 4). Then when the Muezzin calls out 4 ¥! 4! ¥ the 
listener should reply by saying # ¥1 41 Y . This replying 


should be with truthfulness of heart, and the listener who 
replies will enter jannah. as 


Clarification of the above mentioned hadith: 


"5 Mishkaat p.65 


There are two spheres of Azaan. First, Azaan is a call and 
invitation to Salaah. Second, it is a call and announcement 
of Imaan and spread of the true Deen-religion. 
Considering the first sphere, it is necessary upon every 
Muslim male who hears the Azaan to prepare for Salaah, 
and to reach the Masjid in time to join the Salaah with 
Jama’ah. Considering the second sphere, every Muslim is 
commanded to verify with his tongue to every part and 
word of this Imani invitation and announcement and this 
heavenly and divine call. In this way, the entire Muslim 
community will renew their Imaan at the time of every 
Azaan. This is the special wisdom behind the command of 
Rasulullaah p to reply to the Azaan. From this we can also 
understand why the glad tidings of Jannah are given upon 
the small action of replying to the Azaan. 


It is also Mustahab to answer the Iqaamah 


It is Mustahab to reply to the Iqaamah just as it is 
Mustahab to reply to the Azaan. The method is that the 
listener should reply to every sentence of the Muezzin 
with the same words. However, when he says dbel! de to 


, and cw Je , the listener should reply with Ysy Js ¥ 
ab ¥1 893 . In answer to dpbeli cuts 8, the listener should 


say \lsly ai Ye! . The following is explained in Durr e 
Mukhtaar, 
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Hadhrat Abu Umamah | narrates, 
“Hadhrat Bilal | began the Iqaamah. When he reached 48 


Spiel! cvs =, then Rasulullaah p said tglols dil wet. The 


other words of the Iqaamah were replied to by Rasulullaah 
p as is explained in the hadith of Umar | .!”° 


The Sunnah method of answering the Azaan and 
Iqaamah 


The Masnun method of answering the Iqaamah is that 
once the Muezzin calls out each sentence, then the listener 
should reply. It is not correct to reply while the Muezzin is 
calling out the words or before he calls out the words. 
However, if someone listens to the entire Azaan silently 
and then replies all at once, it is also correct on the 
condition it is not delayed very long. If the listener 
delays for very long, then then Sunnah of replying will not 
be done. The following is explained in Shaami, 
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Is it Waajib to answer the Azaan? 


Although according to some scholars, it is wajib to reply 
verbally to the Azaan, the preferred view is that it is not 
wajib to reply verbally to the Azaan. It is most virtuous 
and Mustahab. It is however necessary upon every 
Muslim male to get ready to perform Salaah once he hears 
the Azaan, and to reach the Masjid in time to perform the 
Salaah with congregation,this is because there are severe 
warnings narrated with regards to those who do not 
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present themselves for Jama’ah. The following is 
explained in Shaami, 
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It is also Mustahab for women to answer the Azaan 


It is Mustahab for women to reply to the Azaan just as it is 
Mustahab for men to reply. Hadhrat Maymuna g narrates 
that Rasulullaah p stood between the rows of the men and 
the rows of the women and said, 
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“O women, when you hear the Azaan of this Abysinnian, 
then say the same words that he says.” 


A person without wudhu and a person in Janaabah 
should also reply to the Azaan 


It is also Mustahab for a person in need of a bath or a 
person without wudhu to reply to the Azaan. The 
following is explained in Shaami, 
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The person who hears the Azaan should reply, even 
though he may be in the state of jannabah.'*’ 


Replying to the Azaan while in Haydh or Nifaas 
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There is no problem with replying to the Azaan while in 
state of Haydh or Nifaas. It is an act of reward. The reason 
for this is that it is not permissible to recite the Qur’aan 
during Haydh and Nifaas but all other forms of dhikr 
are permissible. The following is explained in Durr e 
Mukhtaar, 
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There is no problem-nothing wrong- for a woman in 
Haydh or Nifaas to read du’as, or touch du’a books, or lift 
them. There is no problem with the dhikr of Allaah.'8 


Answering the Azaan while having intercourse or 
while relieving oneself 


A person should not reply to the Azaan while having 
intercourse or while relieving himself. The reason is that 
generally the satr is open at this time. It is also 
inappropriate to speak during that time, therefore it will be 
all the more so not appropriate to reply to the Azaan in 
this condition. 


Those instances in which it is not necessary to reply to 
the Azaan 


1. When listening to a Deeni lecture. 
2. When teaching and listening to a lesson of Deen. 


'°8 Shaami vol.1 p.195 


3. When eating. 


However, if someone did reply to the Azaan then 
definitely he will be rewarded. The following is explained 
in Durr e Mukhtaar, 
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Replying to the Azaan and Iqaamah while in Salaah 


It is not permissible to reply to the Azaan and Iqaamah 
while in Salaah. If someone replies to the Azaan while in 
Salaah, the Salaah will be become null and void. The 
following is explained in Shaami, 
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Replying to the Azaan during tilaawah 


It is Mustahab for a person who is reciting the Qur’an to 
stop his recitation once the Azaan starts and reply to the 
Azaan. It is however not necessary to reply for the 
person who is memorizing the Qur’an, or for the person 
who is revising his previous lesson, or he is reading to 
memorize the juz, or a Qaari is practising or making 
others practice recital. Similarly, it is not necessary to 
reply to the Azaan if one is giving or listening to a lesson 
of Tafseer. The following is explained in Maraaqi al 
Falaah, 
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Note: It has become clear from the above rulings that the 
custom of stopping the lecture once the Azaan 
commences, or stopping the lesson (of Deen) is just a 
custom. There is no basis for it. However, it is necessary 
for those who are talking to become quiet and reply to the 
Azaan. 


To give the reply after the Azaan has been completed 


The person who was involved in Salaah or in tilaawah, or 
in giving or listening to a lesson, or listening to a lecture, 
or he was involved in eating and drinking, or he was 
relieving himself or having intercourse, and the Azaan 
was completed. On account of these activities he could not 
reply to the Azaan. He should reply to the Azaan all at 
once if just a few moments have passed. If a lot of time 
has passed, then the person should not reply. The 
following is explained in Shaami, 
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It is not necessary to reply to the Azaan and Iqaamah 
if one does not hear them 


It is not necessary to reply to the Azaan if one cannot 
hear the Azaan, whether it be on account of being deaf or 
on account of being far away. This ruling applies even 
though one might be aware that the Azaan is being called 
out. The following is explained in Tahtaawi, 
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It is Mustahab to reply if one hears a few words of the 
Azaan and Iqaamah 


If someone heard just a few words of the Azaan and 
Iqaamah and not the rest, for example, the Azaan was 
being called out over a loud speaker and the electricity 
supply was cut off, due to which the complete Azaan 
could not be heard, then too it is Mustahab to reply to 
the entire Azaan. The following is explained in Shaami, 
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It is necessary for those present in the Masjid to reply 
to the Azaan 


It has become famous that it is not necessary for the 
person in the Masjid to reply to the Azaan. This is 
incorrect, because there are two types of replying. One is 
verbal, and the second is by action (to proceed to the 
Masjid when listening to the Azaan). Even though there is 
some difference of opinion, the preferred view is that it is 
Mustahab to verbally reply to the Azaan. The second, 
i.e. to proceed to the Masjid upon listening to the 
Azaan in good time to join the congregation is wajib 
and necessary. 


The answer to those who say that it is not necessary for 
those present in the Masjid to reply to the Azaan is that it 
refers to reply by action, i.e. it is not wajib and necessary 
upon them. The reason for this is that they are already 
present. The meaning can never be that it is not Mustahab 
for them to verbally reply to the Azaan. Similarly, it is 


also Mustahab for those who are not busy in Salaah or in 
giving or listening to a Deeni lesson to reply to the Azaan. 
The following is explained in Durr e Mukhtaar, 
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To stand while listening to the Azaan and Iqaamah 


It is better and Mustahab to stand and prepare for Salaah 
once one hears the Azaan. It is however not Mustahab and 
Masnun to stand for giving the reply to the Azaan. It is 
also permissible without karaahat to sit and reply to the 
Azaan. It is Mustahab to stand and reply to the Iqaamah. 
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To greet and speak while the Azaan is in progress 


It is not appropriate to speak or greet another person 
while listening to the Azaan and Iqaamah. Similarly, it is 
not necessary to reply to the person who has greeted. The 
reason for this is that the person who is listening to dhikr 
is similar to the person making dhikr. The following is 
explained in Shaami, 
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It is not Mustahab to reply to an Azaan that is against 
the Sunnah 


It is Mustahab to reply to the Sunnah Azaan and Iqaamah. 
It is not Mustahab to reply to an Azaan and Iqaamah that 
is not in accordance to the Sunnah. Therefore it is not 
Mustahab to reply to the Azaan that has been called out 
before time, or an Azaan called out in a language besides 
Arabic, or the Azaan of an impure person or woman, or 
the Azaan of such an ignorant person who cannot even 
pronounce the words of the Azaan correctly. 
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Replying to a number of Azaans 


There are two instances of a number of Azaans. One of 
them is common today. That is that the Azaan is called out 
from various Masjids and localities. The second instance 
is where many Azaans are called out in one Masjid. This 
method is not in vogue today. It was common in the 
previous eras (after the first three generations of Islaam). 
Therefore we find this instance explained in the books of 
jurisprudence that it is Mustahab to reply to the first one. 
It is not Mustahab to reply to the others. 


Before understanding the ruling with regards to the 
instance found today it is necessary to know that just as 
there are two instances/forms of multiple Azaans (1. In 
vogue 2. Out of vogue, similarly, there are two forms of 
replying (1. Reply by action, i.e. to prepare for Salaah and 


reach the Masjid in time to be part of the congregation 
upon listening to the Azaan, 2. Verbal reply) The first 
form of reply is wajib and the second is masnun and 
Mustahab. 


Therefore, if a person hears different Azaans of different 
Masyjids and localities, then reply by action is necessary to 
only the Masjid of ones own locality, if one intends to 
perform Salaah there. Otherwise, it will be wajib to reply 
by action to the Masjid one intends to perform Salaah in. 
It is Mustahab to verbally reply to all the Azaans because 
all the Azaans are masnun, and it is Mustahab to reply to a 
masnun Azaan (as explained above). The demand of 
etiquette with regards to the caller unto Allaah is that one 
replies to every Azaan. It is explained in the marginal 
notes of Imdaad ul Fataawa: 


The details of this discussion is that there are two types of 
replying. One is by action, i.e. to proceed to the Masjid 
when one listens to the Azaan. Second is reply by the 
tongue, i.e. to verbally reply. The first type is wajib and 
the second is Mustahab. 


Similarly, there are two types of multiple Azaans. One is 
that there are multiple Azaans in one Masjid. Second is 
that there are different Azaans in different Masjids. The 
ruling with regards to the first type has been explained in 
Durr e Mukhtaar that only the first Azaan should be 
replied to. 
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It is understood from the text of Allamah Shaami J that 
the view explained in Durr e Mukhtaar applies to the 


instance of multiple Azaans in one Masjid. The reason 
behind this ruling is that honour is given to the first Azaan 
because the Azaans that follow are not masnun. 


Ra lec I hs alla a ce) 
C VEIN VA seread! 35) Sg deed daly bey Mets 


With regards to the second type (different Azaans in 
different Masjids), Allamah Shaami J has given 
preference to the ruling that one should reply to all the 
Azaans. 
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It is the demand of respect to the caller unto Allaah that 
one verbally replies to all the Azaans. 


With regards to replying by action, Durr e Mukhtaar 
explains, 
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Reply by action only applies to the Masjid of ones 
locality.’ 


Reply to the Azaan of the Khutbah 


' Vol.1 p.167-169 


1. It is not only permissible but Mustahab for the Imam 
(khatib) to reply to the Azaan for the khutbah. It is also 
proven in the hadith. 


2  Itis better and more virtuous for the Muqtadis not 
to reply to the Azaan for the khutbah. There is no 
sin in replying to the Azaan because there are two 
opnions of the ulema with regards to this second 
instance. Some say that it is Makruh to reply to the 
Azaan of the khutbah, and others say that it is not 
Makruh, but permissible. The following hadith of 
Sahih Bukhaari is the proof for those who say that 
itis Makruh. 
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Hadhrat Salmaan Farsi | narrates that Rasulullaah p said, 
“He who made the ghus! for Jumu’ah and purified himself 
as much as possible, then applied oil or some fragrance, 
then left and reached the Masjid, and did not barge 
between two people, then performed how much Salaah is 
stipulated for him to perform, then when the Imam 
emerged, he was silent, then all this person’s sins will be 
forgiven from this Jumu’ah until the next Jumu’ah.”!*° 


From among the aspects that Rasulullaah p has given glad 
tidings of forgiveness, one of them is to remain silent once 
the Imam emerges. For this reason, the person who 
remains totally silent and does not speak or make any 
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dhikr when the Imam emerges will be deserving of this 
reward. 


Those who say that it is permissible and correct to reply to 
the Azaan of the khutbah explain that the Azaan of the 
khutbah falls under the general implication of the hadith, 
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‘When you hear the Azaan, then say exactly what the 
Muezzin says.’ 


They also bring the following hadith of Sahih Bukhaari to 
corroborate the above hadith, 


Abu Umamah says that I heard Hadhrat Mu’awiya ] 
saying while he was seated upon the pulpit, when the 
Muezzin called out 51 4 ,Si 41 then Hadhrat Mu’awiya 


| said Si a ,si a. Then the Muezzin called out Yo! agai 
4 Yi, then Hadhrat Mu’awiya | replied, ‘I also testify.’ 
Then the Muezzin said, a) Spey tere of 4g! then Hadhrat 


Mu’awiya | said, ‘I also testify.’ Once the Azaan was 
completed, Hadhrat Mu’awiya ) said, 
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“O people, indeed I heard Rasulullaah p in this place the 
words that you have heard from me.”!*! 


A doubt has arisen with regards to using this narration as 
proof. Even though Hadhrat Mu’awiya | or Rasulullaah p 
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replied to the Azaan, it relates to the Imam. The difference 
of opinion is with regards to the Muqtadis. So, using this 
as proof is not complete. There is no convincing reply to 
this question. In summary, there are two opinions in this 
matter. The following is explained in Kifaayatul Mufti, 


‘According to Imam Abu Hanifah J, one should not speak 
once the Imam emerges until the khutbah is complete. The 
proof is the following narration of Sahih Bukhaari, 
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This hadith explains silence related to the emergence of 
the Imam. The reply to the hadith of Hadhrat Mu’awiya ] 
from the side of Imam Abu HAnifah J could be that due to 
the fact that Hadhrat Mu’awiya ] and Rasulullaah p were 
the khatibs, so there is no hinderance in replying because 
the command to remain silent is for those who are not the 
khatibs. Imam Abu Yusuf J) says that it is permissible for 
those who are not the khatibs to have a 

Deeni discussion before the khutbah begins, so replying to 
the Azaan and making du’a e wasila is permissible 
according to him.’!*” 


The Sunnah method of the du’a of Azaan 


The masnun method of the du’a is that after the Muezzin 
completes the Azaan and the listener replies, then first 
one should send salutations upon Rasulullaah p. Then 
one should make the du’a of wasila without lifting the 
hands. Generally, people leave out salutations upon 
Rasulullaah p, whereas it is clearly explained in the books 
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of hadith and figqh that before one makes the du’a of 
wasila, one should send salutations upon Rasulullaah p. 
The following is explained in Maraaqi al Falaah, 
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Hadhrat Abdullaah bin Amr ] narrates that Rasulullaah p 
said, “When you hear the Muezzin calling out the Azaan, 
then say the same words that the Muezzin says. Then send 
salutations upon me because the person who sends 
salutations upon me once, Allaah sends ten mercies upon 
him. Then make the du’a of wasila for me because wasila 
is a stage in Jannat-paradise which only one particular 
servant of Allaah will receive. I hope that it will be 
myself. Therefore, the one who makes the du’a of wasila 
will be deserving of my intercession.”'** 


The Du’a of Wasila 


Hadhrat Jabir ] narrates that Rasulullaah p said, 
“Whoever hears the Azaan and said, 
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Will be deserving of my intercession.” 
Proof of(3;)\5 and 4&)u'\, 


It is generally said that 4 Uland lS! ey acs 1319 are 
not proven. However, the correct information with regards 
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to this is that these words have not been narrated exactly 
in the hadith but words that are similar to them in meaning 
are found in the ahadith. Therefore, it is correct to add 
dad SN deyUlp and dl ey aclis 135 S15 in the du’a of wasila just 
as it is correct to add slapd! bu Y Git, 


Hadhrat Abdullaah bin Mas’ud ) narrates that Rasulullaah 
p said, “ The Muslim who hears the Azaan, replies to the 
words of the Muezzin and then makes du’a, 
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The intercession of Nabi p for him on the Day of 
Judgement will become wajib.”'*° 


Hadhrat Abdullaah bin Abbas | narrates that Rasulullaah 
p said, “The person who heard the Azaan and then said, 
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My intercession will become wajib for him.”'*° 


In the narration of Bayhaqi, the following is mentioned, 
“The person who heard the Azaan and said, 
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He will become worthy of my intercession.” '*’ 


Another Du’a 


Hadhrat Sa’d bin abi Waqqaas | narrates that Rasulullaah 
p said, “The person who hears the Azaan and says, 
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His sins will be forgiven.” ” 


The method of practising upon all the Ahadith 


Another method of practising upon all these du’as is that 
after replying to the Azaan, the above mentioned du’a 
should be made first. Then one should send salutations 
upon Rasulullaah p. Then the du’a of wasila, in this way 
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I testify that there is none worthy of worship but Allaah 
and I testify that Muhammad (p) is the Rasul-messenger 
of Allaah. I am pleased with Allaah as my sustainer and 
with Muhammad p as the Rasul-messenger and with 
Islaam as the Deen-religion. O Allaah, send salutations 
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and peace, and blessings upon Muhammad (p). O Allaah, 
Rabb of this call, bless Muhammad (p) with wasila and 
fadhila (the great status) and bless him with the praised 
status that you have promised, and make us worthy of his 
intercession on the Day of Judgement, indeed you will not 
go against your promise. 


The explanation of Wasila and Al Maqam al Mahmud 


Three things are asked for Rasulullaah p in the du’a. (1) 
Wasila, (2) Fadhila, (3) Al Maqam Al Mahmud. 


The explanation of these is that ‘wasila’ is a special stage 
and position of the acceptance and love of Allaah |, and it 
is a special, outstanding stage in Jannat-paradise that will 
be occupied by only one individual (as is explained in the 
narration of Hadhrat Abdullaah bin Amr bin al As | ). 


‘Fadhila’ is another name for this particular stage. Al 
Magam Al Mahmud is a stage, the acquirer of which will 
be praised and respected in the eyes of everyone. 
Everyone will praise and thank the acquirer. 


Further details of this is that the Day of Judgement will be 
a day in which the majesty of Allaah will be shown. Every 
human being will be worried despite the difference of 
actions and conditions. This will be to such an extent that 
Hadhrat Nuh v, Hadhrat Ibrahim v, Hadhrat Musa v, and 
Hadhrat Isa v, despite being such great messengers, they 
will not have the courage to present any matter before 
Allaah |. At that time, Rasulullaah p will say ‘I am for it, 
I am for it’ and he will intercede before Allaah to proceed 
with the reckoning of mankind. After this, the doors of 
intercession to forgive sins will be opened by Rasulullaah 
p coming forward, this is the stage (Al Maqam Al 


Mahmud) with regards to which the Qur’an has mentioned 
to Rasulullaah p, 
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It is hoped that your Rabb will place you in Al Maqam Al 
Mahmud. [Israa : 79° 


Lifting the hands during the du’a after Azaan 


It is not proven in the ahadith to lift ones hands while 
making the du’a of wasila after the Azaan has been called 
out. For this reason, it is more virtuous and better not to 
lift ones hands. However, if someone wishes to ask for 
his needs after the narrated du’as, then it is better to 
lift his hands and ask. The following is explained in 
Imdaad al Fataawa, 


There are two types of du’a. One relates to a need of the 
time without any narrated words. The ahadith pertaining 
to lifting the hands is related to this type. The second type 
is the du’as that have been narrated, whether they are 
comprehensive or whether they are for a specific time. 
The ahadith of lifting the hands do not relate to them. 
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It is most virtuous to lift ones hands in the first type, not to 
lift is permissible. Not to lift is more virtuous in the 
second type, and to lift is permissible. To say that it is 
more virtuous to lift ones hands in every du’a is far 
fetched. Some narrations negate quite clearly to lift ones 
hands. For example, it has been narrated with regards to 
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the du’as to be recited on the first night of marriage, when 
purchasing a slave or animal, 


el eit coil gl Jay enely REIL) 

‘The forehead should be held and it should be said...’ 
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It is quite apparent that holding the forehead and lifting 
the hands for du’a both at the same time is not possible. 


Or for example, how can one lift one’s hands and make 
du’a at the time of intercourse? 
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Or for example, at the time of ej aculation?'“° 
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The marginal notes written on this text by Mufti Sa’eed 
Ahmad Palanpuri is worthy of great merit, he explains, 
‘The opinion of Imam al Asr Allamah Anwar Shah 


Kashmiri J is also that it is masnun not to lift the hands 
during the du’a that is made after the Azaan. 
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He J has also written in Nayl al Farqadayn views that are 
similar to those of Maulana Thanwi J. This has been 
recorded in Fayd al Bari vol.2 p.127. 


This lowly one states that the time after Azaan has been 
termed as ‘Mahal e Ijaabat’ (the time of answer). We have 
also been commanded to ask for our needs 
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Therefore, if someone wants to only read the narrated 
du’as, then it is more virtuous not to lift his hands. (This is 
the opinion of Allamah Kashmiri ) and Maulana Thanwi 
J) however, if someone wants to ask for his needs besides 
the narrated du’as, then it is more virtuous for him to lift 
his hands. This is in line with the principle explained by 
Maulana Thanwi J. And Allaah | knows best.'*! 


To make du’a between the Azaan and Iqaamah 


The time between the Azaan and Iqaamah is very 
valuable and blessed. It is the time of acceptance of 
du’as. A lot of encouragement has been given in the 
ahadith to make du’a at this time. It is therefore requested 
of every man and woman to sincerely and humbly make 
du’a for themselves and their relatives for their worldly 
and religious needs between the Azaan and Iqaamah. 


Hadhrat Anas ) narrates that Rasulullaah p said, 
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“The du’a made between the Azaan and Iqaamah is not 
rejected.” 


Hadhrat Abdullaah bin Amr | narrates that a person said, 


“O Rasul-messenger of Allaah, those who call out the 
Azaan have excelled us.” Rasulullaah p said, “You repeat 
the words that the Muezzin calls out, then when you have 
completed replying, then make du’a, Allaah will definitely 
give you.” 


Hadhrat Sahl bin Sa’d | narrates that Rasulullaah p said, 
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“Two prayers are not rejected, or they are rarely rejected. 


One is at the time of Azaan and the second is at the time 
of battle when the field is hot. (intence)”'“4 


What du’a should be made at the time of the Maghrib 
Azaan? 


When the Azaan of Maghrib is called out, it is masnun to 
recite the following du’a, 
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O Allaah, this is the coming of your night, and the going 
of your day and this is the time of the sound of your 
callers, so forgive me. 


Hadhrat Umme Salamah g narrates that Rasulullaah p said 
that make the following du’a at the time of the Azaan of 
Maghrib, 
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To leave the Masjid after the Azaan 


It is Makruh Tahrimi for a person who is within the 
boundries of the Masjid to leave the Masjid after the 
Azaan has been called out if he has not performed Salaah 
and has no valid reason. Such a person has been called a 
hypocrite. If the person has the intention to return then it is 
permissible without any karaahat to leave. If the person is 
out of the boundries of the Masjid, then it is permissible to 
leave the Masjid. The following is explained in Durr e 
Mukhtaar, 
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Hadhrat Uthmaan Ghani | narrates that Rasulullaah p 
said, 
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“The person who heard the Azaan while in the Masjid 
then left, and he did not leave for any need, and he does 
not intend to return, he is a munafiq (hypocrite).”!“° 


We come to understand from this hadith that it is 
permissible to leave the Masjid if one has some valid need 
after the Azaan has been called out. Similarly, there is no 
problem if one leaves the Masjid if the Jama’ah time is a 
little later. The following is explained in Shaami, 
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Different Places for calling out the Azaan 


To call out the Azaan and Iqaamah in the ears of a 
child 


It is Mustahab to call out the Azaan in the right ear and 
the Iqaamah in the left ear of a new born baby, whether 
boy or girl. Hadhrat Abu Rafi’ | says, 
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“T saw Rasulullaah p calling out the Azaan in the ear of 
Hasan | when Fatimah g gave birth to him.”!*’ 


Hadhrat Husayn bin Ali ) narrates that Rasulullaah p said, 
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“The person unto whom a child was born, if he calls out 
the Azaan in the right ear of the child, and the Iqaamah in 
the left, then ‘Umm us Sibyan’!** will not affect the 
child.” 


The following narration is from Musannaf Abdur 
Razzaaq, 
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“When a child was born unto Umar bin Abdul Aziz, then 
he took the child as it was, wrapped it in a cloth, called out 
the Azaan in the right ear and Iqaamah in the left, and 
named it at that very spot.’ 


Turning the face while calling out the Azaan in the 
ears of a child 


Some jurists are of the view that it is masnun to turn the 
face to the right and left when calling out ‘come to Salaah’ 
and ‘come to success’ in the ears of the child. However, 
the correct and preferred view is that it is not masnun to 
turn the face to the right and left. The following is 
explained in Pla us Sunan, 


48 A sickness due to which the baby becomes dry (also called 
Masaan) 
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Note: When the Azaan is called out in the ears of the 
child, it should not be called out very loudly, it should be 
with a slightly raised voice. This is because the reason for 
loudness is to announce, and the purpose of this Azaan 
and Iqaamah is not to announce. 


Calling out the Azaan in the ears of a depressed person 


The depression and anxiety of a person is removed if the 
Azaan is called out in his ears. Hadhrat Ali | says that 
Rasulullaah p saw me while I was depressed. He said, 
“Ibn Abi Talib, I see you that you are depressed?” I said, 
“Yes.” He p said, 
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“Order someone from your household to call out the 
Azaan in your ears for it is the cure for your grief.” 


Hadhrat Ali | said that my grief was removed on account 


of this practice. Similarly, all the narrators of this hadith 
have tested this action and it has proven to be true. te 


Calling out the Azaan in the ears of an ill mannered 
person 
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The Azaan should be called out in the ears of that person 
or that animal whose habits have become bad. Hadhrat 
Ali | narrates that Rasulullaah p said, 
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“That creation whose character becomes bad, call out the 
Azaan in their ears, whether human being or animal.”!°° 


Calling out the Azaan when Shaytaan worries and puts 
fear in one 


The Azaan should be called out loudly when Shaytaan 
puts worry and fear in a person. This is because 
Shaytaan runs away when the Azaan is called out. Hadhrat 
Suhayl bin Abi Salih says that my father sent me to Banu 
Haritha. There was a child or companion among us. A 
sound calling out the name of this companion was heard 
from a wall. The person who was with us looked to the 
wall. He did not see anything. I mentioned this to my 
father who said, “If I knew that this was to happen I would 
not have sent you, 
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But remember that when you hear any sound, then call out 
the Azaan loudly, because I heard Abu Hurayrah ] 
narrating from Rasulullaah p that when the Azaan is 
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called out, then Shaytaan runs away while wind is coming 
out of him.”!*! 


Calling out the Azaan upon seeing Ghool e Bayabani 
(Idols) 


If anyone sees an evil spirit then he should call out the 
Azaan loudly. Hadhrat Sa’d bin Abi Waqqaas | says that 
I heard Rasulullaah p saying, 
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“When evil spirits come in front of you — in whatever 
form — then call out the Azaan.”!°* 


A few other places for Azaan to be called out 
The following places have also been mentioned by the 


pious people to be a time wherein the Azaan should be 
called out besides the above mentioned ones, 


1. When a fire breaks out. 

2. When fighting the non-believers in battle. 
3. When angry. 

4. When a traveller loses his way. 

5. When someone suffers from epilepsy. 


Therefore there is no problem if the Azaan is called out as 
a form of treatment and as a practice at these times. The 
following is explained in Imdaad ul Fataawa, 


Azaan is Sunnah at the following times, 
1. At the time of Fard Salaah. 
2. When a baby is born. 
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When a fire breaks out. 

When fighting the non-believers. 

When Shaytaan puts fear in the travellers from 
behind them. 

When in grief. 

When angry. 

When a traveller loses his way. 

When someone suffers from an epileptic fit. 

0. When the evil character of an animal or person 
becomes apparent. 
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These have been explained in Radd al Muhtaar. 


The following is explained in Shaami, 
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Innovations and Customs regarding the Azaan 
The misfortune caused by innovation (bid’ah) 


Those who are involved in bid’ah are deprived of the 
blessings of Sunnah. Rasulullaah p said, 
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“When a people innovates an action, they are deprived of 
the Sunnah to the same degree. Therefore, hold firm to the 
Sunnah, it is better than innovation.”!™* 
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Hadhrat Irbaad bin Sariya ] says that Rasulullaah p 
advised us saying, 
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“Hold firm to my Sunnah and the Sunnah of my rightly 
guided vicegerents. Hold firm to it and hold it tight with 
your teeth. Save yourself from innovation because every 
innovation is bid’ah and bid’ ah is astrayness.”!”° 


Calling out the Azaan upon a grave 


It is bid’ah to call out the Azaan upon a grave after 
burial. It is absolutely necessary to refrain from this. The 
following is explained in Shaami, 
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It is not Sunnah to call out the Azaan when placing the 
deceased in the grave just as is the custom today. Allamah 
Ibn Hajar ) has explained this in his Fataawa, he says, ‘it 
is bid’ah to call out the Azaan upon a grave. He who 
thinks that it is Sunnah, making an analogy with the 
Azaan called out upon the birth of a child linking it to the 
end of a person is incorrect. 


The following is explained in Fataawa Rahimiyya, 


'S Mishkaat p.31 
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Question: What is the status of calling out the Azaan 
upon a grave? The innovators among us have begun this 
custom on the basis of a fatwa of the bid’ati ulema. We 
hope that you would provide a detailed answer. Their 
belief is that the devils evil is removed from the deceased 
when the Azaan is called out. 


Answer: Rasulullaah p has given us the order to perform 
the Salaat al janaaza, and recite the du’a is ley atl eu 


4) Jae) when placing the deceased in the grave, and to 
recite Stale WY» when throwing the first handful of soil. 
eS) \4b3When throwing the second handful, and = yey 
6! 3,0 Sys on throwing the third for the forgiveness of 


the deceased and to protect the deceased from the 
punishment of the grave and evil of Shaytaan. 


After the burial we have been told to recite the first few 
verses of Surah al Baqara at the head side and the last few 
verses at the feet side as well as other verses of the Qur’an 
for some time. After this, one can sincerely make du’a of 
forgiveness for the deceased. These are what are found 
with proof.'*° 


If there was a need for Azaan at this particular time, then 
Rasulullaah p would have definitely commanded that it be 
done, and the devoted Sahabah wy would have practised 
upon it. During the era of Rasulullaah p, and after him, in 
the eras of Hadhrat Abu Bakr | , Hadhrat Umar } , Hadhrat 
Uthman | , and Hadhrat Ali } , thousands of Sahabah y and 
Tabi’in passed away, but the Azaan was not called out 
upon any of their graves. After their time, in the era of the 


'S° Mishkaat p.149, Kitaab al Adhkaar (Imam Nawawi) p.111 


tabi’in, the tab ut tabi’in, and aimma e mujtahideen (Imam 
Abu HAnifah J, Imam Malik We Imam Shafi’i J, Imam 
Ahmad bin Hambal J), and after them during the eras of 
Imam Bukhari J , Imam Muslim J , Imam Tirmidhi J , and 
Imam Abu Dawud lle in none of their eras was this ever 
practised upon. Our salvation lies in practising upon the 
Sunnah. Doing anything against the Sunnah leads to going 
astray. 


Rasulullaah p said that the ummah will be split into 
seventy three sects, and only one of them will attain 
salvation. The Sahabah wy asked, 


Gail Sgey & oo 


“Who are they, o Rasul-messenger of Allaah?” 
Rasulullaah p replied, 


Ve Bye. iloeely ale UI be 


“The path upon which I and my Sahabah y are upon.’””">” 


Look, Rasulullaah p has specified the path of action that 
will reform the ummah and ensure their guidance. He p 
said that practice upon my way and the way of my 
Sahabah y is the basis of salvation. 


It is recorded in the ahadith that once, Rasulullaah p gave 
some advises in a strange and very effective way. Due to 
these advises, the Sahabah yw began crying and their hearts 
were trembling. One sahabi asked , O Rasul-messenger of 
Allaah, you have such advises as if they are departing 
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advises. Advise us more. Rasulullaah p gave more advice. 
One of the most important advises he rendered at that time 
was, 


‘Those who remain after me will see a lot of differences. 
In these conditions, it is necessary that you hold firm upon 
my path and the path of my righteously guided 
vicegerents. Hold firm to it and grip it with your teeth. 
Stay away from every new thing, for every new thing is 
bid’ah, and every bid’ah is astray.'*® 


Hadhrat Abdullaah bin Mas’ud | said, 


VON Stand pS VV Y aleace tt . qi ib Igo ted Yo Ui Iga! 


“Follow our footsteps, and do not innovate. Following us 
is sufficient.” 


Hadhrat Hudhayfah | says, 
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“Every form of worship that the Sahabah yw did not do, do 
not do.” 


Imam Malik J says that the person who innovated in 


Deen, and understood it to be an act of good, is dishonest 
in the propagation of the laws of Allaah. Allaah | says, 


Sud eS CLS) 5d)! 
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‘Today I have completed your Deen-religion for you.’ 
That is why, whatever was not Deen during his (p) time, is 
not Deen today.'™ 


That is why there is no Azaan and Iqaamah for the Salaah 
and khutbah of eid, because this was not present in the era 
of Rasulullaah p. Also, calling out the Azaan upon a grave 
is not part of Deen. It is definitely a bid’ah, because it is 
not proven from the Sunnah.'*! 


Calling out the Azaan at the time of a storm, rain or 
calamity 


The jurists have not explained calling out the Azaan at the 
time of a storm, rain or calamity to be part of those 
occasions on which the Azaan should be called out. We 
should sincerely turn to Allaah | and should ask for 
forgiveness. Hadhrat Abu Musa | narrates that 
Rasulullaah p said, 
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“If you witness a fearful sign from among them, then turn 
to the remembrance of Allaah, du’a unto him, and seeking 
his forgiveness.”'” 

Calling out the Azaan at the time of fitna (a trial) 

It is bid’ah to call out the Azaan at the time of fitna, 


whether it relates to government or not. The following is 
explained in Ahsan ul Fataawa, 


' Al Titisaam vol.1 p.48 
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Question: Due to the great fitna that has arisen because of 
the crises between the government and opposing forces, 
people have begun to call out the Azaan at night. Are 
these Azaans permissible in the light of shari’ah or not/ 


Answer: It is not proven to call out the Azaan at these 
times. For this reason, it is bid’ah. There are two other 
sins besides it being bid’ah. One is, confusing people with 
regards to the time of Salaah. A few people have 
complained to me that they have mistakenly performed the 
Sunnah Salaah of Fajr during the night. Some women 
have complained that they performed the Fajr Salaah 
(thinking it to be the time of Fajr) before subh (late at 
night). 


The second sin is that it disturbs the sleep of people at 
night. To prevent people from sleeping and to disturb even 
the sleep of healthy people is a sin. Here there are sick, 
weak and people who are tired from working the entire 
day. I have also received complaints from such weak 
people who could not sleep because of the loud sound 
made by these Azaans. For this reason, there is an increase 
in their nervous system difficulties. 


It is the height of foolishness to desire the descent of 
mercy when doing an action that is bid’ah, destroys the 
Salaah of people, give trouble and difficulty to the weak 
and sick, and gives difficulty to the general Muslims — all 
of these attract punishment. The way of saving our selves 
from the punishment of Allaah is to leave sins, seek 
repentance, ask for forgiveness and please the creator. ‘°° 


'S Vol.1 p.386 


To say ‘joa! > Je >’ in the Azaan 


To joi . le = instead of cs Je > is bid’ah and a 
sign of the shi’as. It is explained in Fataawa Dar al Ulum, 

To call out Joi = oe = instead of cw! J in the 
Azaan of the five times daily Salaah is not permissible.in 
all the authentic ahadith si Je and cw ge 


have been narrated. There is no oa! = Je = . The Azaan 


of the angels that descended with the Azaan is the basis. 
This is what Rasulullaah p kept and established. The 
actions of the Sahabah wy remained upon this too. It is 
open deviation and going astray if one chooses a path that 
is in conflict with the Sunnah and goes against the 
accepted narrated concensus. 


QW 3 Ls Lb ys 


“The person who moves away from the majority, will slip 
away from the majority into the fire of hell’ This is 
explained in the ahadith. This is also the stance and 
method of the aimma of Deen. No one besides the 
Rawafidh have any difference with regards to this. oi 
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To say ‘t4..’ in the Azaan 


It is not permissible to say 


'* Vol.2 p.118 - Jadid 
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In the Azaan. The following is explained is Fiqh us 
Sunnah, 
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Hafiz Ibn Hajar is of the view that the word ‘sayyidina’ 
should not be added to the Azaan. It is permissible to 
add it in such du’as that have not been narrated.’® 


To say Ta’awwudh and Tasmiya before Azaan 


It is not proven to say ay 461 or 4 g~ before Azaan or 


Iqaamah. Therefore J 3561 nor a -~ should be recited.’ 


To recite Durud before the Azaan 


It is bid’ah to recite durud loudly or softly before the 
Azaan or Iqaamah. The following is explained in 
Tahtaawi, 
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It is Makruh to send salutations upon Rasulullaah p upon 
commencing the Azaan because it is bid’ah.'®” 


Ahsan ul Fataawa has the following, 


'® Vol.1 p.103 
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‘The shari’ah has explained that the place for durud is 
after the Azaan, not before. For this reason, it is not 
permissible and a bid’ah to recite durud before Azaan, 
whether loudly or softly. It is also adding to Deen from 
ones own side. The example of this action is that a person 
recites the ‘thanaa’ at the end of Salaah rather than at the 
beginning in place of the durud. Such a person also says 
that the person correcting him is a rejector of durud.'®* 


To kiss the thumbs upon mention of Rasulullaah (p) 


It is bid’ah to kiss the thumbs understanding it to be 
Sunnah and Ibaadah upon the mention of ‘I testify that 
Muhammad p is the Rasul-messenger of Allaah’. 
Rasulullaah p did not command us to do it, nor is it 
proven that the Sahabah w and Tabi’in did so. All the 
narrations that are attributed to Rasulullaah p in this 
regard have no basis and no foundation. The following is 
explained in Shaami, 
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Allamah Jarrahi ) has mentioned the narration of kissing 
the fingers and has explained a lot of detail after which he 
said that no narration is proven. 


Shaykh Ajluni J has collected all the narrations in this 
regard and then said, 
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Imdaad ul Fataawa explains, 


‘Firstly, kissing the fingers is not proven in any reputable 
narration. And whatever has been narrated is not proven 
according to the research scholars. There is not the 
weakest of narrations with regards to this. Therefore, to 
kiss the fingers during the Iqaamah is a greater bid’ah than 
to kiss them during Azaan.’!® 


Calling out the Azaan on the right hand side and 
Iqaamah on the left hand side 


It is bid’ah to understand it to be necessary to call out the 
Azaan on the right hand side of the Masjid and the 
Iqaamah on the left hand side. There is no specified place 
and direction for Azaan. However, the Azaan should be 
called out at such a place from which it can be clearly 
heard. 


Similarly, there is no specific direction or row from which 
the Iqaamah should be called out. However, the Iqaamah 
should be called out from such a place from which a great 
number of musallies can hear the Iqaamah.it is for this 
reason that the Iqaamah is generally called out from 
behind the Imam, so that the sound can be made to reach 
both sides. The following is mentioned in Fataawa Dar al 
Ulum, 


‘There is no shar’i proof to call out the Azaan on the right 
hand side and the Iqaamah on the left. It is not mentioned 
in any hadith or fiqh book. This notion is incorrect but 
famous. The people who do such things should bring 
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forward valid proof. It is not correct to add conditions 
to the shari’ah. This should be well remembered.’ '”° 


The following is explained in Kifaayatul Mufti, 


‘There is no specific direction or row from which the 
Iqaamah should be called out.’ 


‘The Iqaamah should be called out from such a place that 
would allow the sound to reach as far as possible, whether 
it be in the south or in the north.’!”’ 


It is against the Sunnah to tie ones hands at the time of 
Iqaamah 


It is against the Sunnah to tie the hands before Takbeer e 
Tahreemah — while the Azaan is being called out. 
Therefore it is wrong to understand tying of the hands to 
be Sunnah and to call those who do not do it fools.'”” 


The Imam’s turning of people’s backs at the time of 
Iqaamah 


It is bid’ah to turn ones back upon hearing the name of 
Rasulullaah p out of respect for the Imam. There is no 
proof for this in the Shari’ah. 

The following is explained in Kifaayatul Mufti, ‘The 
Imam should not turn his back upon mention of the name 
of Rasulullaah p. There is no proof for this action.’!”* 


The Imam’s coming to the front before the Iqaamah 
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Some people think that it is incorrect to commence the 
Iqaamah before the Imam comes to the front musalla. 
This is incorrect. The purpose of Iqaamah is to inform 
those who are present of the commencement of Salaah. 
The Imam has heard the Iqaamah and come to the 
musalla. It is not necessary to come to the front first. 


The following is explained in Fataawa Dar al Ulum, ‘It is 
not necessary to commence the Iqaamah only once the 
Imam stands upon the musalla. It is correct to commence 
the Iqaamah once the Imam is present in the Masjid. The 
Imam will hear the Iqaamah himself and come to the 
musalla.’!”4 


To read Salaat and salaam in a loud voice after the 
Azaan 


It is Sunnah to recite durud softly and make the du’a of 
wasila after the Azaan. This is also proven in the hadith. It 
is not permissible and bid’ah to recite durud in a loud 
voice after the Azaan. 


The following is explained in Figh us Sunnah, 
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It is not permissible to send salutations upon Rasulullaah 


p in a loud voice after the Azaan, it is bid’ah and 
Makruh.'” 


' Vol.2 p.112 - Jadid 
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To recite Qur’an, Make Tasbeeh or give a lecture or 
render advice before the Fajr Azaan 


It is not permissible and bid’ah for the Muezzin to recite a 
verse or chapter of the Qur’an loudly, or for him to make 
dhikr, or to give advises. 


The following is explained in Figh us Sunnah, 


‘It is not masnun to recite tasbih, an anthem and loud du’a 
before Fajr. No scholar has written it to be Mustahab. 
However, it is disliked and bid’ah. This was not present 
in the time of Rasulullaah p, nor in the era of the Sahabah 
yw. Everything that was not present in their era is 
worthy of rejection. Therefore, no one should be ordered 
to do so, and the person who leaves it out should not be 
reprimanded or scolded. 


Ibn Jauzi J writes in Talbis e Iblis that I have seen people 
who give lectures and advises well before Fajr while on 
the minaret. They also recite a chapter of the Qur’an 
loudly. They deprive people of sleep, and disturb the 
recitation of those in Tahajjud Salaah. All this is 
incorrect. 


Hafiz Ibn Hajar J writes in Fath al Bari that the tasbih 
and durud that is recited before Fajr and Jumu’ah is 


innovated. It is not an announcement nor is it Azaan.!”° 


To say anything between the two Azaans of Jumu’ah is 
bid’ah 


'7 voll p.104 


It is bid’ah to say drcrd! [3 dw Splatt after the first Azaan of 
Jumu’ah. Similarly, it is also bid’ah to say ail Sor) \ggi! 
before the Azaan of the khutbah. 


The following is explained in Figh us Sunnah, 
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Whatever is said after the Azaan or before that is 
innovated by people. 


The following is explained in Fataawa Dar al Ulum, 


‘There is no need to call out drses! [3 dw Sgt! . Once the 
time for zawaal comes in and the first Azaan of Jumu’ah 
is called out, the musallies should complete the Sunnah 
Salaah on their own. The Sunnah Salaah of a person is 
complete once he performs it when the time comes in 
without the call deo! [3 dw dgleli being made. A person 
does not become a ghayr muqallid if he does so. This is 
the thoughts of the ignorant.'”” 


Question: What is the status of calling out ai @Xery Iggi! 
before the Azaan at the time of the khutbah? 


Answer: There is no need to say anything at the time of 
the khutbah before the Azaan called out there. There is no 
problem if the Imam says it at the time of Takbeer e 
Tahreema.'”® 


The definition of tathweeb 


"77 Vol.2 p.128 - Jadid 
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‘Tathweeb’ means to announce after the Azaan has 
been called out, i.e. before the Salaah. What this means 
is that a person calls out one of the following sentences, 
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The ruling of tathweeb 


Tathweeb is not permissible and it is a bid’ah. Due to 
tathweeb, the purpose of Azaan is defeated. Instead of 
preparing for Salaah once the Azaan is heard, people will 
sit and wait for the tathweeb, and only go to the Masjid 
after the tathweeb. Because of this, the importance of 
Azaan is undermined. Consequently, Hadhrat Abdullaah 
bin Umar | expressed great dislike for tathweeb. 


Hadhrat Mujahid J says that we went to a Masjid in which 
the Azaan was already called out, along with Hadhrat 
Abdullaah bin Umar ]. 
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The Muezzin did tathweeb. Hadhrat Abdullaah bin Umar 
] immediately intended to leave the Masjid and said, 
“Take us away from this innovator (in his old age Hadhrat 
Abdullaah | became blind), and he did not perform Salaah 
in that Masjid. 


Tahtaawi explains, 
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Tathweeb did not exist in the time of the Sahabah, nor 
in the time of the tabi’in. 


The history of tathweeb 


There was no need for tathweeb in khayr al quroon (the 
best of eras) because there was an interval that sufficed for 
the time. People heard the Azaan and came quickly to the 
Masjid, just as people hurriedly come to the Masjid at the 
time of Maghrib. Afterwards, the interval between the 
Azaan and Iqaamah was lenghthened. The interval was so 
long that if people came to the Masjid immediately upon 
hearing the Azaan, then too, they had to wait a 
considerable time. For this reason, people stopped coming 
to the Masjid immediately upon listening to the Azaan. 
Now, people are busy in their work, thinking that the time 
for Salaah is still a while away, we will complete some 
work and then leave. Sometimes, they are so involved in 
their work that the chance to join the Jama’ah lessens. 
Sometimes, a person can approximate wrongly. In times 
of before, there were no watches. So people used to 
approximate the time and come to the Masjid, due to this, 
they would miss the Jama’ah. People thought of a solution 
and came up with the idea that someone should announce 
just before the Salaah about the commencement of the 
Salaah, so that people may leave their work and come for 
Salaah. Taking into consideration the times in which we 
live, the jurists have given permission for tathweeb for 
Fajr, and they then permitted for the other Salaahs as well. 
In this way, tathweeb became customary. 


But once the tathweeb needed another tathweeb, and the 
purpose for which the jurists gave permission in the first 


place was lost. For this reason, the research scholars have 
stated that tathweeb is not permissible. 


Mulla Ali al Qari J states in clarification of the following 
statement, 
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Our early day scholars have stated that tathweeb is 
Makruh in Fajr. The reason for this is that Hadhrat Bilal ] 
said that Rasulullaah p prohibited me from tathweeb in 
any Salaah besides Fajr. 


Our scholars have stated that the meaning of this is that 
the Muezzin should call out asbei Je = and cw de 
twice between the Azaan and Iqaamah. Other scholars 
have stated that it means to say gpI! gy ye Spies! twice in 
the Azaan of Fajr. 


Tathweeb is also Makruh because Hadhrat Ali | said 
when he saw a Muezzin making tathweeb before the 
Esha Salaah that take this innovator out of the Masjid. 


Similarly, Imam Malik J and Imam Shafi’i J} have also 
said that tathweeb is Makruh for all Salaahs.'”” 


In summary, the need for tathweeb arose when the interval 
between Azaan and Iqaamah was made very lenghthy. If 
the interval was kept in accordance to necessity, then there 
would have been no need for tathweeb. 


Rasulullaah p said, 
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“Keep such an interval between your Azaan and Iqaamah 
that the one who is eating can finish his meal, the one who 
is drinking can finish his drink, and the one who went to 
relieve himself can do so.”!*° 


In the light of this hadith we come to understand that the 
maximum period of the interval should be about ten to 
fifteen minutes. The purpose of Azaan will be defeated if 
the period is longer than this. People will listen to the 
Azaan and not come for Salaah. 


The ruling of special tathweeb 


As far as those who are involved in fulfilling the 
necessities of the Muslims, like the arbitrator, governor, 
mufti and judge, and teacher. With regards to reminding 
them when the time for the Jama’ah is, Imam Abu Yusuf j 
says that it is permissible and Imam Muhammad J says it 


'? Sharh Niqaayah vol.1 p.62 
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is not permissible. The proof of Imam Abu Yusuf J is the 
following, 
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Hadhrat Bilal | used to remind Rasulullaah p of the time 
of Salaah.'*! 


Due to the fact that the khalifa or ameer is the 
representative of Rasulullaah p, it is good to remind them 
regarding Salaah. Similarly, it is also correct to remind 
those people who are totally involved in the needs of 
the Muslims. If these people are not reminded a second 
time of the time of Salaah, then there will be difficulty in 
fulfilling the needs of the Muslims if they have to proceed 
to the Masjid immediately upon listening to the Azaan. 
Imam Muhammad J that it is incorrect to make an analogy 
of Rasulullaah p and the khalifah and ameer. The reason 
for this is that when the Muezzin of Makkah, Abu 
Mahdhurah | went to remind Hadhrat Umar ), Hadhrat 
Umar | what, is your Azaan not sufficient for us? 


However, Imam Malik J says that the Muezzin went to 
Hadhrat Umar | in order to remind him of the time of Fajr 
Salaah and he found him sleeping. The Muezzin said, 
‘Salaah is better than sleep, o leader of the believers’. 
Hadhrat Umar | ordered the Muezzin to only remind him 
of the time of Fajr. (Do not say these words in tathweeb, 
say the tathweeb using other words)'*” 


It is known from this narration that the Muezzin used to 
inform Hadhrat Umar } of the time of Salaah. For this 
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reason, in order to bring the views of Imam Abu Yusuf 
J and Imam Muhammad J together, the view will be 
that it will be permissible to remind those Muslims 
who are physically involved in the works and needs of 
the Muslims. (As is learnt from the proof of Imam Abu 
Yusuf J and the narration of Imam Malik J); And it will 
not be permissible to remind those who are not physically 
involved in fulfilling the needs of the Muslims. (As is 
understood from the proof of Imam Muhammad ) and the 
action of Hadhrat Umar )) 


Going from home to home waking others 


It is also not permissible for the Muezzin or any other 
person to go from home to home waking up people after 
the Azaan of Fajr. However, it is permissible for someone 
in whom one has trust or someone who has been given 
permission to wake others. It is explained in Kifaayatul 
Mufti, 


‘Question: Can the Muezzin or another person from the 
locality go around waking up people after the Azaan of 
Fajr has been called out? If he can, then why, and if he 
cannot then please clarify. 


First Answer: This action is not tathweeb, it has a greater 
status. Secondly, it is something new and an innovation. 
There is scope for this if it is done before Azaan with the 
intention of commanding the good. After Azaan, to do this 
action will not be free of karaahat.’ 

Muhammad Kifaayatullah [vol.3 p.19] 


Second Answer: In my first answer I pointed out to the 
fact that going around and waking people in the locality is 
much more than tathweeb. What this implies is that 


tathweeb means that the Muezzin calls out a few special 
words after the Azaan has been called out. This action is 
greater in nature considering that it requires people to go 
to other people’s homes, knock on the door and wake 
them up. This includes a number of individuals as well. 
This is much more than the famous form of tathweeb 
explained by the jurists. There was no tathweeb of even 
the Muezzin in the era of Rasulullaah p. 


(gallery aylreel ys) b Uy lang tele al ee ain 3 OS oly 


There was no tathweeb in the era of Rasulullaah p or 
the era of the Sahabah y. This action is a 
conglomeration of a few incorrect things, besides it being 
something new and an innovation. Firstly, those who 
wake others and knock at the door of others sometimes 
knock at the door of those homes where an ill person lives. 
That person may have not slept the entire night due to pain 
and difficulty, at that particular time his eyes closed, he 
now has to wake up and go through more difficulty and 
pain. 


Secondly, there are individuals who hold high positions in 
this world, and those who awaken others are the poor 
people who have no status in the eyes of others. So, 
instead of listening to these poor people, they will swear 
them. It can be tolerated upto this point. But due to their 
boldness and out of dare, they can say such things 
regaring Salaah that can take them to the edge of kufr. 
(May Allaah save us) This cannot be controlled because 
this is not an Islaamic country and none can be taken to 
task. I fear that in such an instance the kufr of these people 
should not fall upon the shoulders of these people who 
awaken the others. They have made mistakes as far as 


tabligh and advising others is concerned. And because of 
this a Muslim has become a kaafir (although faasiq). 


Thirdly, this action can be a cause of creating pride and 
haughtiness and looking at others as being low and hating 
them if these people who awaken others are not trained 
and are not sincere. This action was not resorted to in 
the era of Rasulullaah p, even though there were 
people even in that time who stayed at home (which is 
known from the narration warning the people who 
stay at home and do not join the congregation). 


Anyway, this action is definitely Makruh after the Azaan. 
It is dangerous to go around waking everyone, Le. 
knocking at every door (without differentiating) before 
Azaan. It is permissible to wake others in a moderate 
tone while walking in the alleys. It is good if the person 
who awakes one is a person that can be trusted and one 
has given him permission to do so 


To ring a bell or beat a drum before or after the Azaan 


It is not permissible and a bid’ah to ring a bell or beat a 
drum before or after the Azaan in order to inform others of 
Salaah or to inform them of the time of Salaah. These 
methods were presented in front of Rasulullaah p before 
the Azaan was prescribed. Rasulullaah p however rejected 
these forms of informing others, saying that they are the 
ways of other people. That is why it is not permissible to 
inform others of the time of Salaah by ringing a bell. 
There is scope to sound a siren or ring a bell for 
another purpose, like to inform others of the time of 
iftaar or sehri. 


'S Vol.3 p.20 


The following is explained in Kifaayatul Mufti, 


‘It is bid’ah to ring a bell after the Azaan in order to 
inform others of Salaah.’!** 


Question: Is it permissible to ring a bell before or after 
Azaan in order to awaken the negligent who are far from 
the Masjid and the sound of the Azaan does not reach 
them? 


Answer: Ringing a bell was not in vogue during the era 
of the pious predecessors. It is possible that the masses 
will understand it to be part of Shari’ah. That is why it 
should be left out. It has the status of being tathweeb after 
Azaan which is Makruh and a bid’ ah. 

Muhammad Kifaayatullah [vol.3 p.10] 


To make announcements using the loudspeakers of the 
Masjid 


The original purpose of installing instruments to make the 
voice loud in the Masajid is for Azaan. There is scope to 
use them for works of Deen that will benefit everyone. 
For example, to inform others of a funeral so that people 
can participate in the Janaaza Salaah, or to inform others 
of the sighting of the moon, or to announce the time for 
eid Salaah, or to inform others of an important programme 
of Deen etc. 


As far as those works that are not related to Deen, but are 
related to the world and making the announcements 
without taking any exchange for it, or something is taken 
in exchange for the announcement and the money is used 
for the Masjid, or an announcemement is made to collect 


'S Vol.3 p.7 


funds for the Masjid, then, the principle with regards to 
such announcements is that if the announcement is made 
inside the Masjid or the horn is fit upon the Masjid or 
the minaret of the Masjid, then this announcement is not 
permissible. The reason for the prohibition of claiming 
a lost item is just this that the Masjid has not been 
made for this particular purpose.'* 


However, if the microphone is outside the Masjid or it is 
in some room and the horn is fit separate from the Masjid 
building then there is scope to make such an 
announcement. This is on condition that it does not 
become a cause of confusion for people and there is no 
fear of show and haughtiness being created in those who 
give charity. And Allaah knows best. — Mufti Sa’eed 
Ahmad Palanpuri 


A few important rulings 
To wake others for no special programme 


It is not permissible an a bid’ah to make a programme 
and to go to peoples houses waking them up. If 
however, a person is on his way to the Masjid, and there is 
no special programme, then it is permissible for the person 
to wake up musallies whose houses they pass. It is 
permissible to call the Muslims that a person meets on the 
way to the Masjid for the Salaahs besides Fajr. 

Hadhrat Abdullaah bin Dhahfa | says that I was sleeping 
in the Masjid, 
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Rasulullaah p came out from his home. He woke up the 
people saying, Salaah! Salaah!. When Rasulullaah p used 
to come out from his home, then he used to wake the 
people up for Salaah. 


Hadhrat Abu Bakrah | says that I came out for Fajr Salaah 
with Rasulullaah p. Whomsoever he passed, he used to 
call them to come for Salaah or he used to shake them 
using his feet.'*° 


To wake ones wife and children 


It is wajib and necessary to wake up ones family for 
fard Salaah, and it is Mustahab to wake them up for 
other nawafil. It is also necessary to be quite strict. 


Hadhrat Uthman bin Abi Al As | says that I heard 
Rasulullaah p saying, “Hadhrat Dawud v used to wake his 
family at a special hour of the night saying, O household 
of Dawud, stand and perform Salaah because Allaah 
accepts du’as during this hour.”*’ 


Hadhrat Ayesha g says, 


'8° Mishkaat p.64 
'87 Mishkaat p.109 
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“Rasulullaah p used to perform Salaah. I used to lie down 
between him and the qibla on the mat upon which he used 
to lie down with his wives. When he (p) wanted to 
perform witr, then he woke me up and I performed 
witr.” 


Hadhrat Abu Hurayrah ] narrates that Rasulullaah p said, 


“May Allaah have mercy upon that person who wakes up 
at night and perform Salaah. He wakes up his wife so that 
she could also perform Salaah. If she does not want to, 
then he sprinkles water upon her face. May Allaah have 
mercy upon that woman who wakes up at night and 
performs Salaah. She wakes up her husband so that he 
could perform Salaah. If he does not want to then she 
sprinkles water upon his face.”” 


Hadhrat Abdullaah bin Amr | says that his father — Amr ] 
- used to perform that amount of Salaah that Allaah 
decreed for him. During the last portion of the night he 
used to awaken his family and say, “Perform Salaah!” He 
then used to recite the following verse, 


Bygw . Sok ABLly BS cps By WLS Yc de phroly Soll EUal ply 


VV 88s . ab 


To wake students and those in ones care 


'88 Musnad Ahmad vol.6 p.231 
'8? Mishkaat p.109 


One should not be lax in awakening the students of the 
Madaris and those in one’s care. If they do not wake up 
the first time, they should be awoken a second time. If 
someone says anything upon being woken up, he should 
be warned. Hadhrat Ali | says, 
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“Rasulullaah p came to myself and Fatimah g at night to 
wake us up for Salaah. He then went away to his home 
and performed Salaah for a certain amount of time.” 
Hadhrat Ali | says, “Rasulullaah p did not hear any sound 
from us, so he came a second time.” He awoke us and 
said, “Both of you wake up and perform Salaah.” Hadhrat 
Ali | said, “I woke up rubbing my eyes, sat up and said, 
“By Allaah, we can only perform that amount of Salaah 
that is decreed for us. Our souls are in the control of 
Allaah. When Allaah wants us to awake, he will decree it 
so.” Hadhrat Ali | says that Rasulullaah p said walking 
away while hitting his thigh using his hand, “We shall 
only perform that amount of Salaah that is decreed for us, 
we shall only perform that amount of Salaah that is 
decreed for us, and man argues a lot.” 


Due to the fact that this was nawafil, Rasulullaah p was 
not strict. Strictness is necessary when it comes to fara’id. 
Rasulullaah p said, 
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“Beat them regarding it when they are ten.”'”” 


To appoint somebody to waken others 


It is also permissible to appoint somebody to awaken the 
students and teachers because they study up until very late 
at night. It is also necessary to appoint someone to awaken 
others at ijtimas and jalsas because people sleep very late 
on these occasions. When Rasulullaah p was returning 
from Khaybar he said to Hadhrat Bilal j, 


VU See. LUI WSS 
“Protect us for the night.” 
To wake one another in jalsahs and ijtimas 


It is necessary for those who come to ijtimas to awaken 
the others — whether they be the lecturers, inviters, or 
listeners — so that Salaah is not made Qada on account of 
sleeping late. 


Hadhrat Dhi Mikhmar | says that on one journey 
Rasulullaah p appointed me to awaken the others. He said, 
“But my eyes closed, and they opened very late.” 
Subsequently, he awoke the others immediately upon 
waking up. He said to the others, “Did you perform 
Salaah?” They said, “No.” 


'° Abu Dawud vol.1 p.71 
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So the people began awakening the others until 
Rasulullaah p awoke.'”! 


Conclusion 


By the mercy and blessings of Allaah, all the necessary 
aspects regarding Azaan and Iqaamah have been 
discussed. May Allaah bless me and all the Muslims with 
the divine ability to practice, and may He forgive our 
shortcomings, and may He grant us the ability to tread the 
path of his pleasure. 
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O our Rabb, bless us with goodness in this world and 
goodness in the hereafter, and save us from _ the 
punishment of the fire. O Allaah, set aright all our affairs, 
and make the world small in our eyes, and make the 
hereafter great in our eyes. Make me and my offspring of 
those who establish Salaah. O our Rabb, accept my du’a. 
O our Rabb, forgive us and our brothers who have passed 
before us in the state of Iman, and do not place displeasure 
in our hearts regarding those who believe. Do not place 


'°' Musnad Ahmad vol.4 p.91 


upon our necks rights that we will be questioned about. 
Turn your attention to us, indeed you are the accepter of 
repentance, and Most Merciful. May peace and salutations 
be upon our noble guide and master, Muhammad p and 
upon his family and all his companions, and upon those 
who follow them in goodness until the Day of Judgement. 
And all praise is due to Allaah, Rabb of the worlds. 
(Amin) 
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